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ABSTRACT
The livelihood of hunter gatherer people is always an interesting issue to be discussed, as
they have experienced many changes due to development and modernization. The
transition of the Kubu Batin Sembilan in Sumatra from nomadic hunter-gathering to semisedentary people influences the dynamics of their livelihood strategies. This research
investigates the impact of this transition on their livelihood strategies. While many
researchers have already discussed the livelihood dynamics or strategies for Indigenous
hunter gatherers, this research will focus deeply on the livelihood dynamics process that
occurred due to the transition of life from nomadic ways to their current situation as semisedentary people. This thesis also investigates the positive and negative aspects of this
transition, and the challenges and opportunities that are unveiled along the way. Focusing
on livelihood opportunities moves beyond the typical approach taken by researchers that
focuses on challenges faced by hunter-gatherers portrayed as victims of development; the
potential benefits enjoyed by communities as dynamic and adaptive actors have rarely
been considered. Thus, I present both sides in order to create a balanced perspective to
understand both livelihood challenges and opportunities due to that transition life. The
insights offered in this research can allow policy makers to devise appropriate programs
or solutions for this indigenous community or other communities with similar
characteristics by paying attention to the relevant livelihood challenges, especially
regarding trade-offs on the quality of life.
Keywords : Kubu Batin Sembilan, livelihood dynamics, livelihood strategies, livelihood
challenges, livelihood opportunities.
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SECTION 1
INTRODUCTION
A livelihood comprises the capabilities, assets (including both material and social
resources) and activities for a means of living (Conway and Chambers 1992:6). Thus,
households adopt and adapt their livelihood strategies over time according to asset
composition, contextual factors and internal stresses, to build resilience and maintain the
sustainability of their livelihoods (Eliis, 2000; Scoones 2009). Hunting and gathering is
one livelihood strategy for people who rely on natural resources for food, yet is in
widespread decline as groups increasingly transition to a sedentary life. Indeed, the
transition from hunting-gathering to sedentary life is a significant part of the history of
the human race. Before the agricultural revolution all humans hunted wild animals and
foraged for wild plants since no food was grown and little was stored, hence there was (in
this view) no respite from the struggle that starts anew each day to find wild foods and
avoid starving (Diamond, 1987). About 10,000 years ago, however, our ancestors began
to switch from hunting and gathering to farming (Scott, 2017).The agricultural revolution
spread until today it is nearly universal and few tribes of hunter-gatherers survive
(Diamond, 1987).
This transition includes Batin Sembilan, originally a group of hunter-gatherers. Batin
Sembilan, also known as “Kubu”, are given the new term of Anak Dalam Tribe or Suku
Anak Dalam (SAD) by the Indonesian Ministry of Social Affairs together with Orang Rimba
Tribe, most of whom have similar characteristics. Historically, this indigenous community
lived as nomadic peoples and really depended on their forest for their livelihood: as their
source of food and also as a place for living. Forests, in this context, played a major role in
the life of Orang Rimba and fundamentally defined their society, culture and politics
(Prasetijo, 2017). Currently, most Batin Sembilan have shifted to a sedentary lifestyle due
to dwindling forests driven by various developmental projects, including agriculture.
Sumatra, Jambi included, has seen large-scale environmental changes caused by
uncontrolled land clearance for residential areas, industrial logging and oil palm
plantations (Prasetijo, 2017).
Most people argue that the human transformation by replacing hunting and gathering
with various modern ways of life, including agriculture, will bring more benefits. Those
who live in modern ways will escape starvation and obtain more preferable healthier
foods as the combination of technology and agriculture will produce more food.
Agriculture is an efficient way to get more food for less work (Diamond, 1987).
However, this shift also brings another debate together with its drawbacks, especially
when it comes to indigenous people, as they ‘came from the gross social and sexual
inequality, the disease and despotism that curse our existence’ (Diamond, 1987: p.1).
Diamond also said that farming helped bring another curse upon humanity, that of deep
class divisions, as hunter-gatherers have little or no stored food and concentrated food
sources, like an orchard or a herd of cows: they live off the wild plants and animals they
obtain each day and that is why there can be no kings, no class of social parasites who
1

grow fat on food seized from others. Sahlins, Marshal (1998) even mentioned that the lives
of hunter gatherer peoples reflect those of the original affluent society by highlighting that
the hunters were free from market obsessions of scarcity and their economic propensities
may be more consistently predicated on abundance than our own.
Therefore, this debatable issue leads me to the question of how sedentarism has impacted
the Batin Sembilan? How far will this indigenous community survive with new
circumstances and become adaptive people? What kind of livelihood strategies would
benefit or even harm them? Prompted by the intriguing questions above, this research is
devoted to further investigating the livelihood dynamics of the Batin Sembilan experience
in their transition process from nomadic hunter-gathering to sedentary life. To answer
that, I specify my analysis to find out what exactly the impacts of that transition are. As a
result of those impacts, I want to know what opportunities or challenges that the Orang
Rimba might face and the consequences for their livelihood strategies.
1.1 Problem Statement
The environmental degradation happening in Batin Sembilan occurs obviously not
without a reason as they already experienced environmental degradation. In the 1980s,
the Indonesian government made a transmigration program by giving 2 hectares to each
family who moved from Java to Jambi. This really had a big impact for Batin Sembilan as a
large number of people entered their forest, which was eventaully converted to
agriculture or was even exploited for logging. This forest degradation displaced
indigenous communities from their sacred living spaces. Forests are the source of their
drive to define the parameters of their social and cultural world (Prasetijo, 2017).
Occasionally they face real food shortages, as in 2015 when suddenly there was a rapid
increase in mortality among the SAD, according to many as a result of hunger (The Jakarta
Post, 2 April 2015). Land grabbing is also experienced by this community as various
deceptions occur at the hands of outsiders as they have no formal education and are even
illiterate. In 1994, a World Bank report called “Indonesia impact evaluation” mentioned
that 670 (14 %) Orang Rimba stated that the transmigration program has a big negative
impact for Orang Rimba who have been evicted from the forest where they lived due to
transmigration.
Focusing on SAD as not only an oppressed people due to many developmental aspects
makes us realize that they can also become adaptive actors who have experienced a
transformation from hunting-gathering to a sedentary life. People may consider
themselves victims, but this is a status that they cannot allow to last a long time and within
a relatively short period they seek the opportunities available in the new situation
(Persoon, 2017). The Kubu are traditionally nomadic forest-dwelling people of Southern
Sumatra, though by now most of them have settled and been Malayized (Sandbukt, 1984).
Prasetijo (2014) proposed a theory of “strategy to sedentary life” to look at how the Orang
Rimba can adapt to environmental change, both natural and social. He set out three
categories of livelihood change: Nomadic, Semi-Sedentary and Sedentary. These types
focus more on how this indigenous community chooses their way of living, including
2
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There are thousands of Batin Sembilan now spread in some areas (Prasetijo, 2017). SAD
lives in the province of Jambi, Riau and South Sumatera. I will only focus on the Batin
Sembilan of Anak Dalam Tribe (SAD) Muara Medak who live in the forest on the border of
Jambi and South Sumatera. Each group of SAD living in the area has a distinct ecological
character and different lifestyle, which depend greatly on the characteristics of the region
in which they are located (Prasetijo, 2017). This research is also motivated by my
experience for the last two years from 2017 to 2019 living with SAD Muara Medak directly
in the middle of the forest as the facilitator for development projects. The SAD Muara
Medak habitat is in the Muara Medak forest which is currently almost gone. They live in
the peat forest right along the Pejudian riverside which influenced their livelihood style.
The land has the status of Industrial timber estates or Hutan Tanaman Industri (HTI) and
is also surrounded by palm oil plantations. In 2017, the CSR activities (Corporate Social
Responsibility) of Pertamina Hulu Energy Company entered this community to implement
developmental projects relating to infrastructure and economics. The company facilitates
production of salted fish and gives semi-permanent houses, yet the houses are still located
in the middle of the forest where they historically lived. This shifted their lifestyle from
nomadic to semi-sedentary people who live in one main location although they
occasionally still move to another forest to search for natural resources. Semi-sedentary
SAD adopt a livelihood somewhere in between that of nomadic forest-dwelling and
sedentary life, staying in the forest as well as maintaining an economic and cultural
connection to the forest (Prasetijo, 2017).
1.2 Research Question
Based on the problem and background elaborated above, the main question to be
addressed is:
How are the livelihood dynamics in the transition from hunting-gathering to semi-sedentary
life experienced by Batin Sembilan of Anak Dalam Tribe in Muara Medak?
The main question is divided into three sub-questions:
1. What are the impacts of the transition from hunting-gathering to semi-permanent life
on the livelihood dynamics of Batin Sembilan of Anak Dalam Tribe in Muara Medak?
2. What challenges in livelihood strategy do Batin Sembilan of Anak Dalam Tribe in
Muara Medak face due to the transition from hunting-gathering to semi-sedentary
life?
3. What opportunities in livelihood strategies do Batin Sembilan of Anak Dalam Tribe in
Muara Medak obtain due to the transition from hunting-gathering to semi-sedentary
life?

3

1.3 Thesis Structure
This thesis paper is divided into six sections. This first section has presented the initial
introduction with problem statements, one main research question following three subquestions and the structure of the thesis. In the second section, I develop the 4 main
theoretical frameworks related to the issues based on the main research question. In
section 3, I present the research methodology followed by five elements of design,
selection of location and respondents, data collection and limitations. The results of this
research are presented in section 4 divided into three main explanations: the impacts of
the transition answering RQ1, the challenges of livelihood strategies answering RQ2 and
the opportunities of livelihood strategies answering RQ3. Each of these explanations is
further sub-divided into topics reflecting the specific findings related to those research
questions. In section 5, I discuss the results in relation to my theoretical framework. This
section is also divided into three main parts: empirical relevance, theoretical approach
and reflection on research methodology. Finally, I conclude all aspects in section 6 under
the final conclusions and recommendations.
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SECTION 2
THEORETICAL FRAMEWORK
2.1 Batin Sembilan as Anak Dalam Tribe (SAD)
At the outset, it is important to have a clear understanding of the origin of the term Anak
Dalam Tribe (SAD). In Sumatra, the SAD mostly refers to both Orang Rimba and Batin
Sembilan who are also called “kubu”. The Orang Rimba are classified as ‘wild kubu’ (Kubu
Liar) and the Batin Sembilan as ‘settled kubu’ (Kubu Jinak) (Sager, 2008). The peoples
referred to as tame or settled Kubu (Kubu jinak) are a larger population of swiddenfarming peoples who traditionally lived in the lowland forests along the central
(midstream) to eastern (downstream) parts of South Sumatra and Jambi (Sager, 2008).
Steinebach (2013) said that the Batin Sembilan as indigenous people were categorised as
“Kubu”, “Isolated Tribe'' or “Children of the Interior” by governmental discourses and the
sedentary population (Persoon, 2017) but the Indonesian government started call them
Suku Anak Dalam (SAD) in the 1960s and 1970s. The Indonesian authorities tend to refer
to them as Suku anak dalam but apply the same term to other minority groups (Sandbukt,
1984). Another tribe that is also called SAD (Suku Anak Dalam) is the Orang Rimba, also
known as “kubu”, which hav largely similar characteristics with Batin Sembilan as nomadic
communities if forest-dwelling hunter-gathers. One difference between both of them is
that the Batin Sembilan has known cultivation since long ago compared to Orang Rimba
who only rely on hunter-gather as their way of survival. Steinebach (2013) also explains
Batin Sembilan as the nomadic kubu once practiced shifting cultivation, a form of
production that differentiated them from the sedentary peasants who practised intensive
wet rice agriculture. The historical term of Batin Sembilan or Batin Nine refers to their
nine ancestors who took care of nine rivers in the border region between Jambi and
Palembang.
Historically, the kubu only recognises two types of humanity: those of the closed and open
worlds. The closed world (dunia gelap) is located in the forest in which they live and
inhabited by the kubu, whilst the open world (dunia terang) is that inhabited by the Malays
as villagers and wider society. The Malays were destined to dwell in villages and follow
the dictates of Islam and the Kubu, in contrast, lived a mobile existence scattered
throughout the forest, in accordance with the dictates of their ancestors. From this
perspective, the Kubu have a desire to have their land separate from the Malay and vice
versa, as the Kubu definitely really appreciate their forest being protected from outsiders.
In the Kubu of Batin Sembilan, like other indigenous perspectives, the land tenure belongs
to the community not the individual. As Steinebach (2013) claims: land could neither be
sold nor bought. But the current reality of hegemony by government makes them face a
complicated issue of land conflict caused by many transmigrants, as well as the expansion
of palm oil plantations encroaching on their land. The origins of Batin Sembilan or SAD in
many regions also become difficult to identify as many of them have now mixed with
outsiders either by marriage or modernization. A few of them still maintain their
traditional life living in the forest but many have become sedentary people in the villages.
5

Likewise, the desire for land protection also faded away together with the occurrence of
many natural exploitation issues.
2.2 Dynamic Livelihood Strategy Framework
This framework is mainly used to contextualize my first research question on knowing
the impacts of the transition from hunting-gathering to semi-permanent life on the
livelihood dynamics of Batin Sembilan Muara Medak. Those impacts would influence the
livelihood strategies finally chosen by the community through the transition process.
Figure 1 presents the dynamic livelihood strategy framework which is based on the
household livelihood strategy framework (Nielsen et al., 2013) originally adapted from
Winters et al. (2001). The main concepts used for each period are the context of natural
forces and human forces, assets, activities, and outcomes. All aspects are related to each
other where the cause and effects apply. The context plays an important role in shaping
the kind of assets that are created and also determining which assets can be usefully
implemented. Likewise, the assets themselves will determine which activities will be
created, including the livelihood strategies that occur. The final outcome that is linked
directly to the activities will maintain people’s well-being through consumption and
ensure the future through investment of assets. Outcomes are flows that occur in a given
period and include income, food, security and social claims. Activities may lead to single
or multiple outcomes. Sets of activities may also produce the same outcome such as
income or a sense of security (Winters, 2001).
Figure 1. Dynamic household livelihood strategy framework
(adapted from Nielsen et al., 2013 and Winters et al., 2001).
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This framework presents an applicable approach to define how the process of livelihood
changes, together with some clear aspects, contribute to identifying the process of how
new kinds of livelihood strategies are created by the aspects of human forces. Changes
that occur in time can create new opportunities for households, i.e., to accumulate assets
or lift constraints on asset utilization, such that households can choose activities which
can temporarily or permanently alleviate their poverty (Walelign, 2017). By using those
contextual factors, I will be able to identify the various impacts including livelihood
strategies, choices and outcomes that occur as the result of the transition process from
hunter-gatherer life to semi-sedentary life in Orang Rimba Muara Medak. Those impacts
will be generated after the aspects of the outcome of this framework are already obtained.
Livelihood outcomes are the objectives that livelihood strategies achieve and outcomes
can either be positive or negative (e.g. increase/decrease in income) (DFID, 1999). This
becomes the basic idea for further investigation of both opportunities and challenges. The
opportunities themselves also could be explained and elaborated by the results of the
outcome aspects (food, security, income and social claims).
2.3 The Debate of The Switch From Nomadic Hunting-gathering to Sedentary Life

There has been a long running debate about why humans switched from nomadic huntergatherers to sedentary lifestyles and its impacts on human livelihoods. On the one hand,
replacing hunting-gathering with primarily agriculture-based livelihoods will certainly
bring more benefits for human life. Of course, it was adopted because agriculture is an
effective way to get more food with less work, and planted crops yield far more tons per
acre than roots and berries, just imagine a band of savage, exhausted from searching for
nuts or chasing wild animals, suddenly grazing for the first time at a fruit-laden orchard
or a pasture full of sheep (Diamond, 1987:p.2 ). As modern society, it is hard to imagine
how hard it is living as a hunter-gatherer in the wild and therefore Scott (2017) also
mentioned that agriculture replaced the savage, wild, lawless and violent world of huntergatherers and nomads. Likewise, agriculture is also the result of a new way of adapting
life to the new period of sedentary living that replaced nomadic lifestyles. Sedentarism
undoubtedly makes agriculture necessary as people do not need to move to other areas in
search of food; instead they can simply wait for their fixed crops. Scott (2017) mentioned
hunters and foragers as specialists at locating and exploiting food sources, the static
aggregations of people, grain, livestock, textiles, and metal goods of sedentary
communities represented relatively easy pickings.
On the other hand, this human shift from nomadic hunting-gathering to sedentary life has
all kinds of downsides, with some people adopting agriculture only because they were
forced to rather than as part of an active choice for a better life. This transition has been
associated with consequences related to a trade of quality for quantity. These perspectives
present a comprehensive background for this research to investigate and analyze in depth
the challenges stemming from the impacts of the transition process of the Orang Rimba
Muara Medak. This approach is able to identify the qualitative value of the impact on the
lives of the Orang Rimba, whereas the livelihood framework is only able to examine the
7

quantitative value in terms of human capital in livelihood outcomes. In general, the
consequences that will be explained will be associated with the trade-off between quality
and quantity, captured in four main points. Firstly, there is the reduction of leisure time
that hunter-gather communities experienced due to the hard labour they required by
agriculture. Undoubtedly, in the past they got enough leisure time as a good case by
(Sahlins, 1998) can be made that hunters and gatherers work less than we do; and, rather
than a continuous travail, the food quest is intermittent, leisure abundant, and there is a
greater amount of sleep in the daytime per capita per year than in any other condition of
society. Diamond (1987) compared human livelihoods in the past until the present when
the majority of people started to use agriculture to replace hunting and gathering. Since
crops can be stored, and since it takes less time to pick food from a garden than to find it
in the wild, agriculture gave us free time that hunter-gatherers supposedly never had, but
it turns out that these people have plenty of leisure time, sleep a good deal, and work less
hard than their farming neighbors (Diamond, 1987). Secondly, social class division was
created as a result of indigenous civilization becoming a sedentary community. A culture
might well develop in such areas, but the likelihood was small that such an intricate web
of relatively egalitarian settlements would throw up great chiefs or kingdoms, let alone
dynasties and a state—even a small prostate—requires a subsistence environment that is
far simpler than the wetland ecologies we have examined (Scott, 2017). Thirdly,
decreasing food preference as well as the health quality. Diamond (1987) said while
current food provided by agriculture concentrates on high-carbohydrate crops like rice
and potatoes, the mix of wild plants and animals in the diets of surviving hunter-gatherers
provides more protein and a better balance of other nutrients. Likewise, Scott (2017) also
mentioned that the parallel, of course, arises from a common environment of more
restricted mobility, crowding and the cross-infection opportunities it presents, a
narrower diet (less variety for herbivores, less variety and less protein for omnivores like
Homo sapiens), and relaxation of some of the selection pressures from predators lurking
outside the domus. Lastly, the quality that is lost is the indigenous peoples’ skill to survive
in the wild. While hunter-gatherers depend completely on these rhythms, they are, at the
same time, generalists and opportunists ever alert to take advantage of the scattered and
episodic bounty nature may bring their way (Scott, 2017).
2.4 A kind of Material Plenty and Financial Capital for Indigenous People
In this section, I will elaborate and compare hunters’ and gatherers’ original perspective
towards material wealth and how this gets sidetracked by the presence of money towards
their financial problems. One interesting discussion from Marshall Sahlins (1998) called
“A kind of Material Plenty” explains that the hunters and gatherers have no sense of
possession towards their wealth as their own life and with their own artifacts they were
comparatively free from material pressure. This also has a strong relation with their habit
as nomadic people who move continuously from one place to another and deem property
(wealth) as a burden to be carried everywhere. There was nothing that they could not
assemble in one minute, wrap up in their blankets and carry on their shoulders for a
journey of a thousand miles and they had no sense of possession (Sahlins, 1998). Thus,
this nomadic way also makes them free from social status or free from material pressure
8

that they should gather as much as possible. They lived in “a kind of material plenty”
because they adapted the tools of their living to materials which lay in abundance around
them and which were free for anyone to take (wood, reeds, bone for weapons and
implements, fibres for cordage, grass for shelters) (Sahlins, 1998).
Furthermore, their original perspective, deemed as no possession for wealth, is currently
shifting as they face financial problems due to the introduction of “money”. This becomes
one big issue that causes indigenous economies to stagnate or even decline. The presence
of money is undoubtedly followed by the changing economic situation in indigenous
communities since initially they only know barter. Bohannan (1959) mentioned that
traditionally for indigenous people there was no money of any sort in this sphere - all
goods changed hands by barter and there was a highly developed market organization at
which people exchanged their produce for their requirements. Not only the barter method
but also the economic life and subsistence of SAD was also associated closely with huntergathering (Prasetijo, 2017). Becoming a hunter-gatherer community means that they only
rely on the natural resources in the forest required for living in day to day life, and
consume this in a short space of time. As the barter method shifted to monetary exchange
over time, all communities found difficulties in managing their money due to lack of
knowledge of managing finance. This madethem spend all their money in a short time just
as they used their natural resources as hunting-gathering people. Indigenous peoples
were presumed by early colonists to be underdeveloped, and incapable of dealing with
the complexities of financial matters (Bielefeld, 2012). The core intent of using this
framework is to be able to analyze in detail the financial struggles of the Batin Sembilan
and their continued vulnerability to vicious cycles of debt. The financial issues
experienced by indigenous people raise the importance of how to manage their finances
which can get more benefit for them also relates to the financial capital. In relation to
physical and financial capital, Graca et al. (1995) and Caballe and Santos (1993)
demonstrated that an increase in physical capital should have a positive effect on human
capital. The indigenous community should develop their human capital to develop their
knowledge in order to maintain their financial management sustainably. Human capital is
usually expressed in the form of labor and intelligence, and culture and organization and
an economy requires four types of capital, namely human capital, financial capital,
manufactured or physical capital and natural capital, to function efficiently as financial
capital consists of cash, investments and monetary instruments (Sheu and Lo, 2005).
2.5 Adaptive strategy of Anak Dalam Tribe
There are many ways to survive for hunters and gathers along with the many kinds of
development experience. One way, that of turning to crime, has also become a major
challenge for them, especially for the Anak Dalam tribe. In Prasetijo's article (2017) about
livelihood transformation, he said that as a group, they suffer both physical and sociocultural displacement and they react to this situation in different ways to transform their
livelihoods into a survival mode in order to face the everyday reality of accelerated
deforestation. The environmental degradation that makes them lose many natural
resources for living creates a new high-risk job engaging in theft, also known as “tacit
resistance”. Under these new circumstances, SAD’s livelihoods can be regarded as ‘tacit
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resistance’ (Prasetijo, 2017) or, to use James Scott’s term, a ‘hidden transcript’ of the
weapons of the weak (Scott, 1985). The main reason for the thefts committed by SAD is
that, according to them, they have no more food and forest for living and the thefts then
spark outrage among rural communities as many cases are associated with the theft of
natural resources for food or processed food (Prasetijo, 2017). Undoubtedly, this
criminality will really raise their anxiety as well as reduce their safety once they get caught
with the outsiders who they stole with. This thought will lead me to determine how the
community of Batin Sembilan in Muara Medak faced many consequences as the result of
dwindling forest as well as turning to theft for survival.
Recognizing the various consequences of livelihood strategies that have already been
discussed above, we also cannot deny that the transition itself will also bring
opportunities for the Anak Dalam tribe. The conceptual framework of adaptive strategy
presents one main theory to analyze two opportunities that I shall outline in this
report. The first benefit is the investment in assets that can be achieved by the
enhancement of both physical and human capital through utilization of social capital.
Household assets are defined broadly to include natural, physical, human, financial, public
and social capital as well as household valuables (Winter, 2001). The human capital is the
broad knowledge to gain greater well-being, closely related with the expansion of
networking or social capital that a person should develop. Social capital can be defined as
the "features of social organisation, such as trust, norms and networks, that can improve
efficiency of society by facilitating coordinated actions" (Putnam, 1993). Human capital
embodied in female members of a household may be limited in the activities they can
undertake while similar human capital embodied in a male member may be limited in a
different way (Winter, 2001). As part of the outcome of livelihood strategies other
physical capitals are also an essential asset for future investment. The concept of
livelihoods is, however, a dynamic concept that recognises long-term strategic planning
by households. Outcomes in a given period may not only be used to maintain well-being
(through consumption) in a given period but may be invested in assets for future wellbeing (Winters, 2001). Thus, here both concepts of human and physical capital can help
to determine which kind of assets will bring greater future benefits for the Batin Sembilan
community in Muara Medak.
The second benefit is that the framework of the adaptive community in the Anak Dalam
tribe will break down the theory of the extinction that was predicted by Kol (1912). Kol
claimed that the original Koeboe, who are at the ‘lowest’ level of civilization, will soon be
extinct and this ‘Naturvolk’ is one of the few remaining ‘Schlocken’ of the great civilization
process of humanity that is rapidly expanding.” Adi Prasetijo (2017) and Gerard A,
Persoon (2017) have a strong perspective that SAD stands as an adaptive community
seeking new opportunities realted to their behavioural shifts from hunter-gatherers
towards sedentary life. Scholars rarely discuss the form of adaptive strategy undertaken
by a hunter-gatherer group in response to the domination or hegemony imposed by
outsiders, viewing the hunter-gatherers less as victims, but as dynamic actors (Prasetijo,
2017). Ernest Burch (1994) believed that studies of hunter-gatherers should focus on
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social changes and the practical problems faced by them, thereby contributing to the
discourse on contemporary social theory. These changes are also forced by the
environmental degradation that Orang Rimba must now face (Persoon, 2017) as the
changes in the living conditions of the Orang Rimba can in the first place be attributed to
the large-scale logging operations that have taken place since the early 1970s. In addition,
social pressure also contributes to their change (Prasetijo, 2017), as the many studies on
the Orang Rimba have much to impart about their position at the lowest level of society in
the political and economic structure, and their economic life and subsistence was
associated closely with hunter-gathering, shifting cultivation and nominal cash crop
cultivation, especially rubber (Prasetijo, 2017). Those complicated problems explain that
once SAD shift their lifestlye they prove they can survive as adaptive people and obtain
new opportunities for living. Therefore, through the framework above I want to
investigate the details of how the Batin Sembilan in Muara Medak currently still exist and
stand to survive.

11

SECTION 3
RESEARCH METHODOLOGY
3.1 Research Design
This qualitative research is primarily designed to understand the livelihood dynamics
experienced by the Batin Sembilan of Anak Dalam tribe in Muara Medak. My research
design was affected by the Covid-19 condition in which there are more restrictions on
going abroad, especially to the indigenous people of Batin Sembilan in Indonesia. Thus, I
was unable to do the actual fieldwork that I would like have done and so instead had to
rely on an autoethnography method and remote or online interviews which are the best
thing that I can manage under these circumstances. This autoethnography research is the
proper method that I can use with this condition as this is well-implemented to my case
based on my previous experience living with Batin Sembilan that I can explain further in
the next paragraph. I also want to acknowledge that just my own memory is not
necessarily always reliable for interviews. The interviews rely on my memory to describe
what was the condition before sedentarism happened and this also must be also be
approached cautiously.
I am using the retrospective autoethnography where this research is mostly based on my
personal experience living directly in the middle of the forest with this indigenous
community for two years as a (CDO) community development officer from a CSR
(Corporate Social Responsibility) Company in Indonesia. Autoethnography has been
heavily dominated by so-called ‘evocative or emotional autoethnography’ that is
distanced from analytic and realist ethnographic traditions (Koot, 2016). The
autoethnography approach is an appropriate method to apply in my case as Ellis and
Bochner (2000: 739) said an autoethnographer needs to gaze ‘outward on social and
cultural aspects of their personal experience’, thereby emphasising the importance of the
connection between the researcher’s personal experience and a wider, sociocultural
analysis. I am also gathering new data by doing in-depth interviews to get more updated
data in the field since I already left that community almost one year ago. Thus,
the retrospective autoethnography here means that this research would be a reflective
process in the past and this also becomes a similar case with Koot’s experience (2016) in
which he had no research agenda when working as a development fieldworker and in that
sense that experience was completely ‘open’.
I use three aspects from Koot (2016) in his retrospective autoethnography research that
are strongly related to memories, unawareness and power. Firstly, my report is mostly
based on my memory. However, I keep a diary own diary when I became the CDO in Batin
Sembilan in Muara Medak, which I maintained continuosly. A scholar once wondered
when embarking on an autoethnography: ‘I haven’t been keeping notes or anything. […]
Where would I start?’ (in Ellis and Bochner 2000: 750). Koot (2016) notes that that
question acknowledges the complexities of a retrospective approach. It is perhaps
inevitable, therefore, that my current perspectives have influenced my memory. Thoughts
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and feelings appear, disappear and reappear, and not necessarily in a chronological or
linear way (Ellis and Bochner 2000: 751–752). The experience will turn into an
interesting ethnographic analysis based on ‘openness’ and ‘broad knowledge’, rather than
on awareness and field notes and, therefore, that an ethnographer should not ‘participate
heavily’ in the life of the community and prioritise field notes instead – it is the
participation itself that forms the core of the creation of knowledge in the first place, and
despite their importance, field notes are secondary; they are a result of participation
(Koot, 2016). Secondly, Koot (2016) said that the fact that he was unaware that he was
‘doing research’ while living in his research field proved epistemologically valuable. This
scenario also applied to me when living with the Batin Sembilan community, not as a
researcher to gather data, but as their educational facilitator. This brings more benefits
to me to know them originally and subconsciously in sync with Koot’s (2016) statement
that it is more ‘open’ to reality as he encountered it as, although in autoethnographic
contexts social scientists are usually members of the group being studied, they also
identify as researchers. The third aspect makes the research avoid asymmetrical
relationships. In my case I moved from one such asymmetrical position (from CDO) to
another (researcher). I have two different points of view in different roles that can benefit
my research objectivity. Using the retrospective autoethnographic approach which I
relied on led to different forms of exclusion (Koot, 2016).
3.2 Selection of Research Location
The main location of this research is in Muara Medak Forest in the border of Jambi and
South Sumatra, Indonesia. Generally, Anak Dalam tribes, which are the Batin Sembilan and
Orang Rimba nearby, have similar characteristics and therefore most people find difficulty
in distinguishing both. In the (Figure 2), we can see the location of both Orang Rimba and
Batin Sembilan But in this report I only focus only on the indigenous community of Batin
Sembilan in Muara Medak.
Figure 2. The Map of Orang Batin Kubu (Batin Sembilan) in Jambi and South Sumatra
Source : The Website of KKI WARSI
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This location is a peat forest where Batin Sembilan in Muara Medak live right along the
Pejudian River. Before 2017, this indigenous community followed a nomadic lifestyle in
order to search for natural resources in the forest to support their livelihoods. This
indigenous group have an egalitarian political structure and communities based on
kinship. There is no leader who guides them, just colleagues and most people in the group
are blood related. Their house is a simple shelter which can be dismantled and installed
easily and managed depending on the location they want to live. In this condition, they are
separated in this forest with a distance around 1-5 km between houses. Currently, they are
gathered in one fixed location after receiving semi-permanent housing from Pertamina
Company and uniquely they are still located in the middle of the forest. There are sixteen
households that received those houses, but some have settled down as sedentary people
in the nearest village called “Mingkung” Village. The total population of this community is
145 people with 42 households living both as sedentary and semi-sedentary communities.
In this report, I mostly focus on the case of the semi-sedentary community who have 19
householders with 74 people in total living in this community inside the forest. Their kind
of livelihood changes over time, influenced by both ecological and social factors such as:
catching fish, honey, timber and more. The condition of clean water here is also really
crucial since they only have a source of peat water which contains organic substances
dangerous for their health: it is high in iron, has a low PH and is colored brown or black,
yet this community still consumes this water.
3.3 Selection of Respondents
In my research interviews, I use purposive or judgemental sampling to choose my
respondents. As Bernard (2011) explains, in this method you decide the purpose you want
informants (or communities) to serve and you go out to find some and this is somewhat
like quota sampling, except that there is no overall sampling design that tells you how
many of each type of informant you need for a study as you take what you can get. This
method is also suitable in my case as this is used widely in pilot studies or intensive case
study or critical case studies (Bernard, 2011). There are not many obstacles I faced for
choosing the informant as I already know the people that can give me appropriate
information based on my research issue. I chose 22 respondents in total: 14 persons who
still live in the middle of the forest as part of semi-sedentary communities, 6 persons who
already live outside the forest within a sedentary community and 2 people as outsiders
who have known the community for a long period of time. In this purposive sampling
process, I chose both key informants and specialized informants. The decisions on the key
informants I chose are based on my experience living with them as they can give me
appropriate information. This also brings a benefit to me as I am already close and have a
bond with them, so they can easily talk to me without really thinking about being
interviewed. Bernard (2011) states that key informants are people who know a lot about
their culture and are, for reasons of their own, willing to share all their knowledge with
you, and this applies to the key informants that were chosen. When you do long-term
ethnography, you develop close relationships with a few key informants that can last a
lifetime and here you don’t choose these people but they and you choose each other, over
time. The specialized informants have also been chosen in terms of the specific issue in
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question; for example, when I want to know how the people use certain equipment for
catching fish and how effective it is for their livelihood income, I ask someone who I know
is an expert on these matters. Specialized informants have particular competence in some
significant cultural domain (Bernard, 2011).
3.4 Methods for Data Collection
This research needed more than one method of data collection in order to answer my
three research sub-questions: what kind of impacts that the Batin Sembilan in Muara
Medak become Semi-Sedentary group towards their livelihood strategies; what kind of of
challanges on their livelihood strategies that the Batin Sembilan in Muara Medak should
face due to their transition, and what kind of opportunities that the Batin Sembilan in
Muara Medak will obtained due to their transition becoming semisedentary life. In
general, there are three main approaches that I will do in the fieldwork process in Batin
Sembilan in Muara Medak as I develop more below.
Retrospective Autoethnography
As previously mentioned, I already engaged in participant observation so I use
retrospective autoethnography as I was living with Batin Sembilan community for two
years in Muara Medak during the period 2017 to 2019. Although, my big concern at that
time was about their education, I got involved in every detail of their daily lives as I also
directly lived with them in the middle of the forest. Thus, this experience gave me a
beneficial aspect as I did already realize and observe the various social, livelihood, health,
economic, educational and other issues that they faced. Not only did I make my own notes
and diary when I became their teacher but I also have been gathering more data together
with photos and videos which I could use to do my further observation for this research
topic. This method is also applicable to learn social behaviour of indigenous communities
as a grassroot approach. The anthropological concern is the appearance, within the broad
context of participatory development, of a new field of specialism called, among other
things, ‘indigenous or local knowledge’ (Sillitoe, 2002).
Interview
The second method I used was online interviews and aimed to update me with current
information that probably changed since I left this community in 2019. The interviews
were mostly done by me with the help of their current facilitator (CDO) who has a
smartphone to arrange online interviews. The CDO also conducted some interviews to
gather some information from informants that I could not reach in my interviews. For this
step I used both informal and unstructured interviews. Even though informal interviews
have been recognized as one of the primary materials in participant observation (DeWalt
and DeWalt 2011), and indeed is inevitable in ethnographic fieldwork, not all information
can be obtained by a conversational, unplanned interview format. Firstly, informal
interviewing is the method of choice at the beginning of participant observation fieldwork,
when you’re settling in, and it is also used throughout ethnographic fieldwork to build
greater rapport and to uncover new topics of interest that might have been overlooked
(Bernard, 2017). The CDO can do this informal interviewing at random as they often get
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daily interaction as they are living with Batin Sembilan in Muara Medak. This really is
useful to gather more sensitive information on topics that the informant cannot easily talk
about, such as illegal logging. Secondly, unstructured interviews are based on a clear plan
that you keep constantly in mind but are also characterized by a minimum of control over
the people’s responses (Bernard, 2017). This is possible for both interviewer and
informant knowing what they are doing and there is no shared feeling that you are just
engaging in the conversation. This technique is conducted based on a clear plan in mind,
but it also provides a wide chance for the interviewee to be open and able to express
themselves (Bernard 2011, 157). The implementation for this approach is also possible as
the interviewing here is done by the CDO who helped me and who had more time living
with this community. Unstructured interviewing is used in situations where you have a
lot of time, such as when you are doing long-term fieldwork and can interview people on
many separate occasions (Bernard, 2017).
Document Analysis
The last method that I use is document analysis. This method is employed primarily to get
to know and complement my knowledge about the value in the indigenous people's
transition from nomadic hunter gatherer community to sedentary community. Even
though the application of document analysis could be beneficial to “elicit meaning, gain
understanding, and develop knowledge” (Bowen 2009, 27), I agree that “we have to
approach them for what they are and what they are used to accomplish” (Atkinson and
Coffey, 1997 via Bowen 2009, 30). This approach is really essential primarily to answer
the first research question about which factors influence Batin Sembilan in Muara Medak
in becoming a Semi-Sedentary group. This issue needs broader information about the
historical development that occurs not only in Batin Sembilan in Muara Medak but also
Batin Sembilan in general. The intended documents that will be used are those produced
or published by authorized institutions such as the policy from the Ministry of Social
Affairs of the Indonesian Government, mass media, reports, books, journal reports,
manuals and more. The data gathered from those documents is really helpful to create a
holistic understanding to contextualize information compiled through observations and
interviews.
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SECTION 4
THE TRANSITION’S IMPACT OF LIVELIHOOD DYNAMICS
4.1 The Origin of Batin Sembilan and Natural Context
I begin by focusing the origin of Batin Sembilan and natural context as an initial step to
obtain a comprehensive understanding about the livelihood dynamics that exist in the
Batin Sembilan of Anak Dalam Tribe in Muara Medak. Although the context in this case,
based on Winters (2001), refers to natural and human forces, I will focus more on the
human forces in the next discussion. Since the past two years I have spent a lot of time
living with these indigenous people in the middle of Muara Medak forest, and the Batin
Sembilan community to be honest are rarely mentioned, as this community had already
been generalized by the government with the category of Anak Dalam Tribe (SAD).
Nevertheless, I think it is important to know first the origin of their community, as we can
then further determine their livelihood aspects based on their original characteristics as
well as related literature. By interviewing some key informants and also the history of
their community, I finally can say that they are part of Batin Sembilan community based
on some findings of my personal experiences in the field:
1. The ancestors did cultivation. At first, I doubted this fact as currently this indigenous
community lives in peat forest that makes it quite impossible to cultivate the land.
However, through the interviews, I learned that all their ancestors had planted crops
such as cassava, banana and even grain in the middle of the forest. This could be due
to the fact that in the past they lived downstream out of the peat forests, where there
was land suitable for cultivation.
2. Living in the part of South Sumatra. There is more literature stating that the Batin
Sebilan are living in the area or along the borders of South Sumatra and Sager (2008)
also mentions that the peoples referred to as tame or settled Kubu (Kubu jinak) are a
larger population of swidden-farming peoples who traditionally lived in the lowland
forests along the central (midstream) to eastern (downstream) parts of South Sumatra
(~3,000–5,000) and Jambi (~10,000).
3. Burial for the deceased. This was an interesting experience: once the children of this
community took me by boat around 5 hours along the river to their old land to visit
the graves of their ancestors. I was quite shocked at the time as I see they knew how
to properly bury people who have died with certain signs in the same manner as
outsiders. The Kubu Jinak (Settled Kubu) had largely switched to ground burials by the
early 20th century, van Dongen writes that some of the Kubu jinak still performed
platform burials, which would be followed by a truncated version of melangun, or
movement in the forests following death (Dongen 1910:236).
4. The confession from locals. Although most of the people in community are used to
referring to them as SAD under the same category as the community residing in Bukit
12 Jambi who are actually Orang Rimba, some of the elders mention that they come
from the Batin Sembilan community and they can even explain the history of the
meaning of Batin Sembilan based on the existing literature. The Batin Sembilan

17

(sembilan = nine) themselves trace their origin back to nine brothers who ruled along
nine rivers in the border region between Jambi and Palembang (Steinebach, 2013).
Regarding the natural context, we can say that the location of the forest is right on the
border of Jambi province and South Sumatra province. In fact, their location is officially in
South Sumatra but they are really close and accessible from Jambi Province. It is quite
complicated to determine the condition of their natural resources since they are a
nomadic community and therefore we should know first how large their land is for living.
Based on the empirical evidence, they always live nearby the river at the riverbank,
moving from downstream to upstream. This condition was not because of their cultural
behavior but due to many developmental programs occurring in downstream land such
as transmigration and the expansion of palm oil plantations as well as illegal logging that
forced them to move upstream towards Jambi Province, and also influenced their survival
and livelihood strategies. Local environmental conditions, such as the depletion of a
groundwater aquifer and deforestation of open access lands, can have a profound effect
on the ability of households to maintain a livelihood or to improve their livelihood
(Winters, 2001). They are always moving upstream as this is the only option when looking
for wild forest with more natural resources to survive. When I was becoming a part of
their community, I became aware of the issue of dwindling forest area that they faced as
they really struggled for a living. Forest degradation is the central issue they face due to
the impact it has on their ability to obtain the natural resources they rely upon.
In general, the natural forces that have occurred in this community can be divided into
two main categories. Firstly, large-scale almost annual forest fires, with particularly large
instances in 2015 and even in 2019 almost claiming their settlement as they struggled to
extinguish the flames. Obviously, those occurences left profound consequences for this
community: the destruction of trees was one issue, but the disturbance of water
ecosystems affecting fish availability also had a large impact given that this is one of their
main sources of food and income. Even though their ancestors already taught them about
planting, as previously mentioned this is difficult to apply in peat forest given the limited
suitable space. In fact, they still rely on wild resources for living, which are now being
depleted. Secondly, this impact is amplified by large-scale illegal logging. Although this
community also became actors within this process due to exploitation of cheap labour by
outsiders, what they take is only a fraction of what other large loggers are already
responsible for regarding the dwindling of their forest land.. I have witnessed the SAD
cutting trees manually with an axe, or now at most with a chainsaw, whilst others use
excavators that are far more efficient at removing trees.
4.2 Livelihood Strategy and Semi-sedentary Community
I will combine the livelihood framework by Winters (2001) with human forces, assets and
activities or livelihood strategies as well as the final outcomes as the result of the
transition process that occurred from the nomadic becoming semi-sedentary community
of the Batin Sembilan in Muara Medak. As a hunter-gatherer community they use the
natural resources in the forest for daily consumption as in the past they ate wild animals
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such as deer, porcupine, and pig, as well as wild plants as their vegetables. Currently, those
animals are rarely found so they are only eating fish as their main source of protein. The
barter method was already known by them previously and has now been slowly replaced
by monetary transactions. They were bartering natural resources such as honey, jelutong
sap, resin and other products with people in the nearest village with other things that they
do not have such as oil, sugar, rice and more. Nowadays, they still sell all that but the
majority of their income comes from fish in the Pejudian river where they live now.
Another large-income source is high-risk labour as loggers cutting their own trees to be
sold to logging agents. Later, I will explain in detail how this kind of job also makes this
community stand in the vicious cycle due to the debt system implemented by local illegal
logging agents known locally as calo.Using Winter’s (2001) framework as a guide, I have
produced a figure representing the livelihood dynamics present in Batin Sembilan, as seen
in Figure 3, and this will be elaborated on in later explanations.
Figure 3. The Livelihood Dynamics of Batin Sembilan Based on Livelihood Framework by Winters (2001)
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Migrations
These indigenous-nomadic people are using migration as their livelihood strategy,
moving from one area to another for various reasons; Winters (2001) explains that the
choice of activities is dependent on human forces, including the markets, the state and
civil society. Historically, the nomadic lifestyle was part of their cultural identity, also
called “melangun” - moving from one place to another due to look for more natural
resources or to reduce sadness caused by deaths of relatives. They were practicing
melangun on purpose so that at a later time, often several years, they will come back again
with the expectation that the natural resources in the first forest had already returned so
that they can use it as before. Interestingly, nowadays they are also moving to another
place but they clearly understand that they will not go back to the previous place, because
those places are no longer forested and are replaced by transmigrant settlement and palm
oil plantations. Another interesting aspect is that they also have a story behind the reason
why they are moving that is related to their assets in some forms of capital. I already
outlined the historical sequence of this community moving from downstream to upstream
as well as the livelihood strategies involved in their dynamic livelihood. In making
decisions on strategies to improve their livelihood position, households consider both the
current situation and the long-run livelihood position and therefore livelihood strategies
thus include a dynamic component (Winters, 2001). There were some efforts to reach this
community by the local government to encourage integration with the nearest village,
since they did not have legal resident cards (Kartu Tanda Penduduk (KTP)). But this
condition is quite complicated since the Batin Sembilan are not used to living side by side
with outsiders and they ended up registered as living in certain villages whilst in actual
fact they are still living in the forest.
My conversation in the interviews with one person (also becoming a head of
transmigrant in the mingkung village) that also knew this community for many
years told me that these people now in dusun (village) 7 but before that they also
had experiences living and registered in dusun 4 and also dusun 9. They moved
from downstream to upstream not only driven out of modernization of
transmigration settlement and palm oil plantations but also they had a chance to
get more money from selling their assets (land). The land which they got comes
from either by land claimed or given by the state as the aid for farming as they
incorporated with GAPOKTAN (Gabungan Kelompok Tani) or the association of
farmer groups arranged by the government. He also said that the SAD is always
looking for the place that still has a forest but now the last remaining forest
upstream is in dusun 7 in Muara Mudak and after this they can no longer have
find a forest because all the forest is already gone.
The condition of reducing natural resources due to government policy of both
transmigration programs and the expansion of palm oil plantations makes this
community also think of another way to live. The opportunity of selling their land was
one big choice of getting a certain amount of money that they think will help them to
survive even though the unfair price also gets exploited by outsiders. The money that
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they get will also be spent quickly by them as they have no experience in managing
this for the long term. This still happened with this indigenous community from dusun
4, dusun 9 and now finally they ended up in dusun 7. Thus, through this situation we
can see that the state policy clearly impacts the reaction of the indigenous community.
They use social capital to build relationships for obtaining the land as an asset as well
as then selling the land, now a form of natural capital for them, before moving to a new
place in the hope of implementing the same strategy there as well.
Livelihood Diversification
Hunter-gathering within the Batin Sembilan in Muara Medak is no longer the main
livelihood choice since the reduction of natural resources in their forest has already
happened. Thus, livelihood strategies other than migration are also chosen. Since only a
few have the possibility of having a livelihood in agricultural activities they diversify their
livelihood into others.
Because of the uncertainty present in agricultural output, prices and wages, the
outcomes from a set of chosen activities are also uncertain. Since markets for
insurance in developing countries are often missing, households as part of their
livelihood strategies will hedge against uncertain outcomes by taking actions to
manage risk such as diversifying activities. They also may actively invest in a
diverse asset portfolio to enhance future livelihood prospects by increasing the
available income-generating activities in which they can participate (Ellis,
2000b). Diversification is then an integral part of livelihood strategies. (Winters,
2001:pg 6)
Figure 4. The wood as the result of logger activity

Figure 5. The “kacang-kacangan” wood

Source: The location of these photos was in Batin Sembilan and they were taken by the CDO who
helped me doing this research durig the virtual fieldwork in November 2020

One job that really attracted this community was to that of logging. I do not know when
they started this kind of job, but this certainly was already practised when current elders
were children, and they were taught by their parents who have now passed away. The
logger boss, who was an outsider entering this community, gave them food such as sugar,
rice, and coffee and asked for their labour in return to cut their trees, serving as a form of
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barter. Since then, they have continued to do this type of job and now the barter also
shifted to monetary paid labour. The logger boss also provides them with the outboard
motors for their boats and chainsaws to make their logging activities easier to carry out.
The loggers always give the indigenous people whatever they want including the food,
money or even those machines as a form of debt. I called it ‘wood debt’, as they should pay
the boss every day with wood by cutting their trees in their forest. The debt always
outnumbers their capacity to pay, which makes them work harder every day to get more
wood and in fact the debt always grows and they still struggle to become daily loggers.
Interestingly, even though the debt kept piling up, this kind of job was proven to make this
community survive for many years. The first time I came to the community in August
2017, I was shocked to observe large piles of wood ready to be transported downstream
and sold. I wondered how long they could survive until the forest is gone and there are no
longer trees to be cut for their income, and what would become of the ever-increasing
debt that should still be paid to the logger boss. Eventually, my anxiety was vindicated
since the forest fire accident in 2019 brought logging activites in their forest to an end
because there were no more trees left to cut and sell. The boss loggers suddenly
disappeared together with the debt that should be paid by the indigenous community.
The burden of debt already disappeared but they faced a new challenge in looking for
another job to survive. One big income source, selling fish, is also becoming a challenge
since after the forest fire in 2019 the population of wild fish has drastically reduced. Some
households already tried to plant corn in the remainder of their land that was suitable for
cultivation, but the result of the harvest was not really good due to many problems. Not
only do they have no knowledge of how to maintain the corn, especially planting near the
peat forest, but they also have the problem of corn being eaten by wild animals in the
forest before it gets harvested. Once it was harvested they are confused about how to
market it, and end up selling it at a really low price to those nearby who wanted to buy.
The unfenced corn plantations become one problem, and they do not have enough funding
to fence off the land as well as buy more seeds, and they also struggle to market it well.
Another attempted activity was livestock rearing, such as chicken and duck for their own
consumption as well as for sale where possible. This effort also became a challenge as
their livestock were prayed on by snakes in the forest. Interestingly, they currently find
another sustainable job with the remaining forest after burning. They find new
opportunities to sell dead wood, often referred to as “kacang-kacangan” wood. These
kinds of wood are only found after forest fires and these strong woods can still be sold.
The villagers use the “kacang-kacangan” wood as a fence as the wood is really heavy and
strong. Even though they must struggle to carry the heavy wood for long distances, at least
there is still “kacang-kacangan” wood to look for in the long run. This becomes another
big source of income besides selling the fish that they are still able to catch. These
indigenous people still use their natural capital even in the post-fire degraded forest to
obtain other sources of income as part of their livelihood strategy.
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Housing for Settlement
As indicated in the title of this report, this community is now becoming a semi-sedentary
community, and I will explain further in this section about that. Semi-sedentary here
means that they have one fixed place or house and they also still practice hunting and
gathering in another forest in order to search for natural resources as a source of income.
In 2017 when I first came to this community, they still had a simple shelter for living
(figure 6). There were two or three houses like that in one location and I found another
similar shelter 2 - 3 km away. In this condition, they are always moving and rebuilding
the shelter in another place that they think has more natural resources.
Figure 7. The Floating School in Batin Sembilan

Figure 6. The Shelter of Batin Sembilan (2017)

Source : CSR Pertamina Hulu energi

In 2017, CSR PT. Pertamina Hulu Energi entered their community and created some
development projects. The first project that they ran was related to education, by
providing them with an education facilitator (which was me) as well as a CDO as a daily
teacher to teach them to read and write, as the majority of this indigenous community
were illiterate. This program focused only on the children, as the parents were really busy
with their job. The CSR provides one educational center in the form of a floating school as
non-formal education (Figure 7). This slowly encourage the community to gather in one
place due to the distance the children would have to travel to reach it. This also was also
aimed to create easier access to them when they received aid through the CSR activities
or other institutions. Their condition also totally changed, until in 2018 eventually they
got proper housing constructed by CSR PT. Pertamina Hulu Energi (figure 8). Obviously,
their shifting behaviour influences the sedentary community in their settlement and
influences their livelihood. In the past, as nomadic people they followed the abundance of
natural resources, whereas now, as one indigenous woman pointed out to me, they must
stay in a fixed place where the natural resources are almost gone.
Cik Aya : I am really grateful now we have good housing and now we have a nice
shelter and no longer get cold during the rainy season. I am also happy that finally
we have the proper shelter like people in the village. But now we find difficulties
searching for fish, honey, wood and other natural resources as our source of income
as this place no longer provides all of that. We should go to another forest for one to
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two weeks to search for those sources and come back again to this house from
Pertamina. I'm even thinking of leaving this house but my children still need an
educational program that I think will be useful for their better future.
These people become semi-sedentary as they still partially go to another forest and also
still live in the housing provided by CSR program. Some economic projects already tried
to introduce them to alternative livelihood strategies, while they still can become fully
sedentary in their proper house without leaving to another forest. One CSR program
introduced them to making dried salted fish for sale, and even covered how to package
and market these products effectively. Another project,run by an NGO (Non-Government
Organization) called SEAD Jambi, helps them market their honey and also assists with
knowledge on good packaging. Unfortunately, both projects do not really create a good
output as the fish and honey resources are drastically decreasing while the demands of
both products are high.
Figure 8. The Comparison Picture Before and After “Batin Sembilan” Muara Medak Receiving SemiPermanent House by CSR Pertamina Hulu Energy.

Source : CSR Pertamina Hulu energi

4.3 The Conclusions
The main general point in this section 4 is to answer my first research question about the
impact of the livelihood dynamics as the transition from hunting-gathering to semipermanent life resulted in various livelihood strategies of the Batin Sembilan in Muara
Medak . I begin to determine first the origin of this indigenous community as the Batin
Sembilan of Anak Dalam Tribe (SAD) as a base for determining their initial characteristics,
and in particular their livelihood strategies. Another essential aim isto avoid the
misunderstanding of equating their community with other tribes of Anak Dalam such as
Orang Rimba and Talang Mamak. I mention four main characteristics that define them as
Batin Sembilan community: (1) the ancestors did cultivation (2) living in the area of south
Sumatra (3) burial for the deceased (4) the confession from locals. I also elaborate on their
natural context to understand the social dynamics that ultimately influenced the natural
conditions which result in forest degradation caused by various issues such as forest fire,
illegal logging, transmigration program and the expansion of palm oil plantation.
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Having determined the origin of the Batin Sembilan as separate from the Orang Rimba,
aided by the ‘context’ aspect of the livelihood framework, I will now elaborate further on
the other aspects of this framework in order to investigate the impacts on livelihood
dynamics that have occurred. The first activity is the decision to choose migration as their
livelihood strategy by using some assets of social and natural capital. The migration here
is different from their cultural behaviour that also uses migration as a nomadic indigenous
community also called “melangun” - identity is also called “melangun” - moving from one
place to another to look for more natural resources or reduce the sadness felt when
relatives pass away. They ended up moving from downstream to upstream and never
came back again to the initial places as they were already converted to settlements of the
transmigration program and for palm oil cultivation. They use social capital to build
relationships with outsiders for getting the land claim by joining the GAPOKTAN program
from the local government. They are forced to sell the land tenure they obtain, which can
be seen as their natural capital, as the natural forces of the dwindling forest make them
seek other sources of income. They finally moved to another forest (upstream) after
receiving some money as their outcome. Having identified this trick, they did the same
thing in the new place: got the land tenure again, sold it, and moved on, eventually ending
up in dusun 7.
The second activity of livelihood strategies is that they also practised livelihood
diversification in accordance with the theory from Ellis (2000) and Winters (2001) that
diversification is an integral part of the livelihood strategies. This is done also through
both social and natural capital but in different ways. They build relationships with the
logger boss for bartering as they should cut their own trees in their forest to be exchanged
with money or food as their source of income. Other livelihood strategies that they also
diversify into are corn cultivation, fishing, and selling kacang-kacangan wood that
produces both stable and unstable income from investment. The third activity that mostly
changed their ways of life behaviour is shifting from nomadic to semi-sedentary
communities by receiving the resettlement program from CSR Pertamina. They also try to
diversify their livelihood strategies by maintaining their behaviour as a sedentary
community in one place. By using their social capital with the help from CSR and NGOs
they develop both natural and human capital as they are obtain skills to sell dried salted
fish and honey as part of the economics program. The housing that they got is clearly one
outcome of their security but they also got unstable income with the economics program
due to the natural degradation.
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SECTION 5
THE CHALLENGES OF LIVELIHOOD STRATEGIES
The livelihood dynamics of the Batin Sembilan community in Muara Medak which I have
elaborated upon in the previous section provide an insight into the impacts of their
lifestyle transition on their livelihood dynamics The findings presented in the previous
section are mainly descriptive. This section will dig deeper into how and why these
dynamics have arisen. Here, I begin to explain in depth the consequences as a result of
their decisions to adopt livelihood strategies for survival. This discussion will elaborate
on some of the main issues that I highlight as these are really essential to criticize. I outline
three main problems: the problem of financial management, tacit resistance through
crime, and the loss of quality of life.
5.1 The Emergence of a Sense of Posession and Financial Problems of
Knowing“Money”
The original characteristic of the hunter-gatherer community is that they have no
possession of goods or wealth due to their nomadic habits, moving periodically from one
forest to another forest. This is also supported by the strong statement by Marshall
Sahlins (1988) in his writing on “The Original Affluent Society”.
Movement is a condition of this success, more movement in some cases than others,
but always enough to rapidly depreciate the satisfactions of property. There was
nothing that they could not assemble in one minute, wrap up in their blankets and
carry on their shoulders for a journey of a thousand miles. They had no sense of
possession. The less they own, the more comfortable they can travel, and what is
ruined they occasionally replace. Hence, they are completely indifferent to any
material possessions. (Sahlins, 1998:pg 4)
Unfortunately, those conditions are no longer valid for the indigenous people of Batin
Sembilan. This is not only due to the fact that they have now switched to a semi-sedentary
community, but also new things related to modernization that have entered their current
lives. Thus, the emergence of a sense of possession is now applied to them as they now
start to have the desire to own things that can be stored in their semi-permanent house
such as clothes, televisions, motorcycles, smartphones, radios and more. They start to
compete with each other to have more desirable things in their house.
Furthermore, one big issue which I also want to elaborate here is related to their assets in
the form of different capital. I mentioned many kinds of capital that the Batin Sembilan
have in Figure 3, but one thing that they do not have is financial capital after the
introduction of money. Historically, as a hunter-gatherer community they only know the
system of barter in their economic activities. This indigenous community never saw or
knew about money until the barter system shifted to a monetary. They are no longer
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exchanging goods with outsiders like they did in the past such as getting rice, sugar, coffee,
or cigarettes from villagers in exchange for honey, jelutong sap, dried fish and other
natural resources. They started using money mostly as the result of selling fish followed
by other forest resources and getting a salary from their logging activties. The big problem
is not only they cannot read or count the money but they also do not know how to use and
manage it well. As a hunter-gatherer community that only relies on natural resources for
daily consumption, they have developed cultural behaviour for many years to consume or
use these resources in a really short time. Once the resources are used up or spent, they
can simply hunt more, or move on whilst certain areas of forest regenerated. This created
an impression of unlimited natural resources. This mindset does not align well in the
financial system they have now become a part of. Therefore, I emphasize that financial
capital is also interrelated with and supports other forms of capital:
In relation to physical and financial capital, Graca et al. (1995) and Caballe and
Santos (1993) demonstrated that an increase in physical capital should have a
positive effect on human capital. Similarly Sheu and Lo (2005) postulated that an
economy requires four types of capital, namely human capital, financial capital,
manufactured or physical capital and natural capital, to function efficiently. Human
capital is usually expressed in the form of labor and intelligence, and culture and
organization. Financial capital consists of cash, investments and monetary
instruments.
Human capital, such as the basic knowledge of the value of money, as well as ability to
read and count it, is a major problem for the Batin Sembilan. Cik aya said she often gets
cheated by the fish broker as they receive a small sum for a large quantity of fish, and that
she cannot understand the calculation used to determine the price. Another problem is
that after getting the money they do not know how to manage the money in a certain
period of time. This indigenous community can spend the money even in one day no
matter how much they get. This is only one simple example and I will give two more
complicated cases regarding financial management experienced by this community.
The vicious cycle of loggers’ financial system
The logger job is one of the difficult choices for the Batin Sembilan as this clearly exploits
both their nature and labour. The miserable condition of the dwindling forest was utilized
by the logger boss to give them money or food in exchange for wood. This condition is
even worse when the boss applied a wood debt to make this indigenous community rely
on him. Thus, they were forced to cut their trees as much as possible to pay the debt. I
remember when I was living with them, almost all households talked of the boss as an
angel for them as he came into their community at a good time when they really needed
help. The boss can give them anything they want to survive, even lend them money. The
problem occurs when basically they do not understand how to manage the money and ask
for more debt from the boss. Their debt piles up over time as the money runs out and they
are offered new debt continuously. This condition creates unlimited debt, that I refer to
as operating in a vicious cycle. Likewise, this livelihood shift also affected their respect for
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nature, with many now choosing to sacrifice their forests under the pressures created by
both debt and wider livelihood stresses. The reorganisation followed an ominous labour
strategy that involved the fragmentation and disaggregation of production processes and
the simultaneous use of organised and unorganised labour, all connected through a
centralised control system (Banerjee-Guha, 2013).
The money misuse of land claim
One interesting story that I really want to talk about here is about a man (Pak Bidin) who
got 1.5 Billion Rupiah from land claims and how he spent that money in less than one year.
The first time I met this guy, I was skeptical as he always talked that he and his wife went
abroad (Germany and Netherlands) in the past to attend the court case on their land
tenure in Sungai Bahar. I forgot to mention that some of this community also have some
relatives in Sungai Bahar as they also have migrated from there. Back to the story, I never
believed it until I did my investigation with more credible people that also know the
proper story. In that time, he got help from one NGO who supported him in claiming his
right to the land tenure that was already used by an oil palm plantation company PT
Asiatic Prada (PT AP). The NGO used the rights they held through their status as
indigenous people to fight for land tenure, and that case was lifted up to the international
court of justice in Netherlands as the land was already claimed bySAD since the Dutch
colonization period. After winning the court case, Pak Bidin got 1.5 Billion Rupiah for his
right to land. This amount of money is really a big calculation as even the non-indigenous
people who have proper jobs in the city in Indonesia should be working for many years to
get it. This is my conversation with Pak Edi (the village head) also often called Pak RT and
Pak Bidin.
Pak RT edi : I was also did not believe that story after there were more people
knocking my door looking for Pak Bidin as he brought away the money he got from
the court that should be partially also accepted by them. I also began to see Pak
Bidin as indigenous people left the forest and moved to the city and even bought some
good cars and a house. The cars which he brings always changed and I thought that
he would have a good life after got the big money. But that was not really true until
no less than one year later he finally went back to the forest and had a similar life as
before.
Pak Bidin: I got many deceptions from outsiders. After receiving the money, more
people come to me to offer a business and I should give them some money to invest.
Until now, there was no money coming back to me until my money ran out. I was
forced back to the forest because I am not able to look for a job outside the forest.
I want to point out here that no matter how much money that this indigenous community
got it could be always useless as long as they still do not have the knowledge of how to
manage it so that it can bring more benefit for them. I cannot imagine how he can spend
the money in less than one year because normal people can even survive with the money
for many years with no working at all. Thus, this really proves how the financial capital is
a really essential aspect to be developed for this community.
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5.2 Tacit Resistance of Batin Sembilan
The environmental degradation in Batin Sembilan clearly causes negative impacts,
particularly for their limited livelihood. Even though they already practice livelihood
diversification, this is also accompanied by another risky way of living as a “thief”. This is
seen negatively by common people who are accustomed to regulations and laws, but this
has occurred also as a reaction to what we (outsiders) take from them. By various
developmental programs such as migration and the expansion of palm oil plantations, we
are clearly taking away not only their natural wealth but also their lives. This is known as
a form of “tacit resistance” from the Batin Sembilan as this also happened to another
indigenous people of SAD.
As a group, SAD suffer both physical and socio-cultural displacement and they
react to this situation in different ways to transform their livelihoods into a
survival mode in order to face the everyday reality of accelerated deforestation.
Under these new circumstances, SAD’s livelihoods can be regarded as ‘tacit
resistance’ (Prasetijo, 2017 : pg 1 ) or, to use James Scott’s (1985) term, a ‘hidden
transcript’ of the weapons of the weak (Scott, 1985 : pg 4)
The first week when I was living with this community was the hardest thing as I had to
adapt not only to the natural conditions but also to their characteristics. I was shocked
and often my food suddenly disappeared, in the end I found out that it was always being
stolen by them. I was getting angry at that time as I really did not respect their bad attitude
until finally I thought hard and tried to understand the reason why they are always doing
that. They really look at my food, my dress, my smartphone and all the things I have as
really valuable things that they want to have as well. Even the mineral water could be
stolen by the children as they only have dark water in the peat forest for daily
consumption. As time goes by, I also found out that they often steal food from the village
shop and they also often get caught stealing the palm fruits near their forest for selling on.
This are only some examples of incidents in which they commit crime to survive. The highrisk job as a thief is obviously not really good for their safety. Many people, mostly the
villagers, often said that this really became a disadvantage for them as they always lose
things. There is always the possibility that these indigenous people can be judged or even
harmed with the law that is implemented in the village. This tacit resistance clearly
creates large consequences for their livelihoods if it is continued without special measures
taken to promote better behaviour.
5.3 Trade Quality for Quantity
The last consequence that is important to be discussed is mainly how the Batin Sembilan
in Muara Medak lost various quality of life in exchange of all the quantity that they or we
think will replace the quantity itself. Clearly, this is as a result of the shifting livelihood
strategies as well as becoming a sedentary community which also forced them to adapt
into new conditions together with all consequences. This point has also been emphasized
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a long time ago by one idea from Diamond (1987) above even though he connects it really
with agriculture but I think this really relevan with my point here.
Diamond (1987): The evidence suggests that the Indians at Dickson Mounds, like
many other indigenous peoples, took up farming not by choice but from necessity
in order to feed their constantly growing numbers. “I don’t think most huntergatherers farmed until they had to, and when they switched to farming they traded
quality for quantity,” says Mark Cohen of the State University of New York at
Plattsburgh, co-editor with Armelagos, of one of the seminal books in the field,
Paleopathology at the Origins of Agriculture. “When I first started making that
argument ten years ago, not many people agreed with me. Now it’s become a
respectable, albeit controversial, side of the debate.”
The idea of the reducing life’s quality inclines to the intrinsic value as not many people
including the indigenous itself are not really aware that this obviously appears as the
consequence of their shifting life. This becomes something that is covered up by the lure
of the quantity that they will get. For instance, the indigenous do not care how big the hard
labour they should produce in order to get as much money to survive. In general, I have
divided into four main aspects in connection with as already mentioned that explain
deeply how this occurs in some cases of the Batin Sembilan in Muara Medak.
Leisure time and hard physical labour
The first thing that I would like to mention here is just try to imagine the past when the
Batin Sembilan lived in full prosperity with all the abundant natural resources in their
forest. In that time, as a hunting and gathering community, they just hunted animals or
plants in the wild without thinking it would ever run out. Undoubtedly, this makes their
quality of life really stable as they can estimate how long they should be looking for food,
of course, in a very short time and how long they have for more leisure time to do other
things. They have abundant natural resources and are resistant to another kind of
livelihood which pushes them towards intensive hard labour such as agriculture, or
logging that would take away their leisure time.
Also like the Australians, the time Bushmen do not work in subsistence they pass in
leisure or leisurely activity. One detects again that characteristic palaeolithic rhythm
of a day or two on, a day or two off- the latter passed desultory in camp. For each day
at home, kitchen routines, such as cooking, nut cracking, collecting firewood, and
fetching water, occupy one to three hours of time. This rhythm of steady work and
steady leisure is maintained throughout the year. (Sahlins, 1998:pg 6)
Unfortunately, this no longer happens in the current day as the Batin Sembilan were forced
into more labour work, resulting in less labour time. I had a conversation with one woman
that now also helps her husband to work for survival, and she talked about how the shift
from nomadic to sedentary life also influenced her life:
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Cik Yani: when I still become nomadic people and do the job in the wild for living I
still can have 2-3 days off in a week for leisure time but now I should work every day.
This even not does not produce income as much as in the past. I am really struggling
to live now and the forest is also no longer like it was before. The trees, honey,
jelutong sap, rattan wood are obviously running out.
The decreasing quality of life due to the increase of labour time is not only influenced by
sedentary life where there are no remaining natural resources but also because of the
forest loss that has already occurred. Their livelihood strategies also play a role in this. As
a logger, for example, their labour was directed towards cutting trees every day in order
to support themselves and pay their debt. This kind of job even brings up the issue of child
labour as many children in this community also helped the parents to cut and carry the
wood. This is really different as in the past the hard labour hunting job was only done by
the men but for now the wives and the children should sacrifice their leisure time for
working.
Social Division
In the past, even though the Batin Sembilan or common Anak Dalam tribe had a leader
called “tumenggung” they still did not have a high enough social gap among others in their
society. This community had an equal life in the forest which also meant that no one is
richer or poorer because all the people in the community have the same wealth in the
forest.
Hunters and gatherers have by force of circumstances an objectively low standard
of living. But taken as their objective, and given their adequate means of
production. All the people's material wants usually can be easily satisfied. The
world's most indigenous people have few possessions. But they are not poor.
Poverty is not a certain small amount of goods, nor is it just a relation between
means and ends; above all it is a relation between people. Poverty is a social
status. (Sahlins, 1998:pg 9)
Unfortunately, the hierarchical aspect is currently more visible when they get connected
with the outsiders, mainly the villagers. This community starts to compare their life with
the villagers who have a really different life with them in the forest. They indeed think that
they are a very poor people as they do not have, for instance, the proper houses or formal
education like many villagers outside. The same thing also occurs in other tribes of Orang
Rimba as mentioned above.
The things that once regarded as a luxury now frequently appear in front of
them. Motorcycles, for instance. In the past, they could not imagine buying a
motorcycle. However, by selling two or three acres of land, they can buy. The
need for such things is very confusing for them because they see them used by
the villagers every day. As a consequence, they are interested in buying them.
Mobile phones, motorcycles, televisions and radios are no longer luxuries for
them but are considered as day-to-day needs (Prasetijo, 2017: pg 9).
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The livelihood strategies that unconsciously forced them to interact with outsiders cause
this class division. I remember that people mainly experience humiliation from outsiders,
as just a few people want to directly interact with them and unfortunately those people
also mostly want to exploit these indigenous people. When they started to sell the fish to
the broker or sell the wood to the logger boss they think see themselves as subordinates
becoming a labourer to gather fish and wood as according to the demands of the boss.
Currently, by joining the state program of GAPOKTAN (Gabungan Kelompok Tani) or
association of farmer groups they should have legal registration in the state as they should
have a head of their community called RT (Rukun Tetangga). They should obey the RT in
order to get aid from the state. Dangerously, they also often get exploited by the RT who
plays the local political sphere to gain certain advantages and sacrifice their welfare. The
RT or the people who serve as the head of this indigenous community gain money or land
tenure by cheating the Batin Sembilan to sign the papers which they cannot even read due
to being illiterate. Thus, this class division is one issue of the big consequences that they
face.
Health and Food Preference
The condition of environmental degradation is one main factor contributing to the
decreasing food preferences provided in the forest. This is also influenced by the shifting
livelihood strategy of the Batin Sembilan, which was mainly to keep cutting down trees as
loggers. This indigenous community admit that in the past they could enjoy more varied
food, both plants and animals. Nowadays, consuming animals such as deer, roe, and
hedgehog is just wishful thinking for Batin Sembilan as well as consuming more wild fruit
such as cempedak, tampul, durian and ridan. They now clearly suffer and struggle to
search for their original food and must adapt to new kinds of homogeneous food that they
even struggle to get from outsiders through monetary transactions. The decreasing food
quality obviously decreases their quality of life as they could get more nutrients and
protein from various plants and animals that they had before. This is also already
emphasized by the supporting perspective above as the result of sedentarism.
The parallel, of course, arises from a common environment of more restricted
mobility, crowding and the cross-infection opportunities it presents, a narrower
diet (less variety for herbivores, less variety and less protein for omnivores like
Homo sapiens), and relaxation of some of the selection pressures from predators
lurking outside the domus (Scott, 2017: pg 81).
During the two years I lived with this community, I never even saw them consume any
kind of wild fruit that was mentioned before as they also cannot afford to buy the
expensive fruits from outside. This creates a health concern, as they are more vulnerable
to getting diseases than before due to a lack of nutrients and protein. They only eat wild
fish as a source of protein as chicken or meat are really expensive and not affordable for
them. But the amount of wild fish has also seen a massive decrease, impacting both their
dietary intake as well as their financial income. Once I saw that the children often eat only
rice and salt if they have difficulty in searching for fish. Furthermore, they are also
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struggling to adapt to the chemical medicine from outside as the natural medicine they
had in the past no longer exists due to the dwindling forest. Even though they also had a
ceremonial belief called “Besale” to eradicate hard disease, they also think that their
natural medicines are the best and work more than the chemical ones. In addition, with
all the lifestyle changes that have occurred, today it is difficult to perform “Besale”.
Lost traditional skills and Illegal poaching
One last thing that I want to mention here is that the Batin Sembilan are obviously losing
many traditional skills that they used to survive when they were still #a hunter-gatherer
community. In August 2017, I heard the men of this community hunt a wild chicken in
their forest using their traditional equipment, but that was the last time I heard that, and
now the practice of hunting no longer exists. Many men also mentioned they had not
hunted for years as the animals also no longer exist and they are also really busy with their
other jobs as loggers. This obviously decreases the quality of the skills were passed on
from their ancestors. Those skills are essential for them as they allow them to survive with
all natural dynamics, and now these valuable skills undoubtedly are at risk
ofdisappearing. The detailed skills of indigenous people are also already mentioned in
Scott's book below:
The lives of hunter gatherers are orchestrated by a host of natural rhythms of which
they must be keen observers: the movement of herds of game; the runs of desirable
fish upstream or downstream; the cycles of the ripening of fruits and nuts, which
must be collected before other competitors arrive or before they spoil; and, less
predictably, appearances of game, fish, turtles, and mushrooms, which must be
exploited quickly. While hunter-gatherers depend vitally on these rhythms, they are,
at the same time, generalists and opportunists ever alert to take advantage of the
scattered and episodic bounty nature may bring their way (Scott, 2017: pg 85).
Figure 9. Monitor Lizard (Biawak) in Batin Sembilan
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Another thing is that they are also doing illegal animal poaching to get money. Even
Though this kind of job did not become the main source of income as the wild animals
were also already gone, this still happened. The remaining animals they have which are
also marketable are snakes, birds, turtles and monitor lizards. Once I shouted for the first
time to see a really big python without a cage held by one young man who had just caught
it in the forest for selling on. A big python can be priced at one hundred thousand rupiah,
and they can use the money for one week worth of food if they can manage the money to
fulfil that. I also often saw many tied monitor lizards ready to be sold (Figure 9) with the
same price as the python. The illegal poaching obviously eradicated their cultural
qualities as the ancestors taught them to respect nature, including the animals, but this
shifted to hunting the animals for their own survival creating the threat of the extinction
of the animals themselves.
5.4 The Conclusions
This section has reflected on and answered my second research question regarding the
challenges in livelihood strategy that the Batin Sembilan face due to their transition from
hunter-gatherers to semi-sedentary community. The results based on my research in the
fieldwork show that the livelihood dynamics brought about by the transition present
challenges for the Batin Sembilan in Muara Medak. In this section, I clearly mention three
main points of the consequence that they face: (1) The emergence of a sense of possession
and financial problems of knowing “money” (2) Tacit resistance of Batin Sembilan and (3)
Trade quality for quantity. Even though I have elaborated more on point (1) and (3), the
second point is also essential to understand how they are struggling with insecure highrisk jobs as thieves. The committing of crime is also as a result of the environmental
degradation that has forced them to seek any means of survival. This clearly has a big
potential to harm them as they will face punishment based on state law. This clearly
proves the theory that I already elaborated from Prasetijo (2017) and Scott (1985) who
talked about the “tacit resistance” or “hidden transcript” as the weapons of the weak. This
scenario has played out in the Batin Sembilan society of Muara Medak, with theft being
practiced as a means of survival, bringing high-risk consequences.
The first point is also one of the main challenges, as a sense of possession already appears
together with their struggle for managing their money. They currently face modernity
from outsiders as well as those supported by their condition who have semi-permanent
houses and have more desire for having good things in their home. Interestingly, these
conditions contradict with the theory from Marshall Sahlins (1998) that clearly
mentioned the hunter gatherers have no possession towards wealth. This theory is no
longer valid implemented to this indigenous community who already experience their
transition from nomadic hunting-gathering to semi-sedentary community. Likewise, their
illiteracy has also enabled various forms of exploitation by outsiders. I have presented two
real cases from the field that I encountered that demonstrate these consequences such as
the vicious cycle of the loggers’ financial system and the misuse of money obtained
through land claims. Thus, the theoretical framework on financial capital here is really
necessary to be implemented as Sheu and Lo (2005) said that the correlation between
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human capital, physical capital, natural capital and financial capital should go hand in
hand and complement each other efficiently.
The last point is that I want to reflect on the theoretical debate that I already outlined
before referring to both James C. Scott (2017) and Jared Diamond (1987) who really
emphasize the reduction of the quality of indigenous life as they shift away from huntergathering. This theory is undoubtedly valid and proven in my case study; the trade of
quality for quantity has been defined in some aspects as the provenance of reducing life
quality in exchange of other quantities: leisure time and hard labour, social division,
health and food preference and lost traditional skills and illegal poaching. Also, this fact
contradicts again the theoretical perspective from Marshall Sahlins (1998) who
emphasized the hunter-gatherers have more leisure time and have by force of
circumstances an objectively low standard of living which results in little chance of facing
high social inequality.
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SECTION 6
THE OPPORTUNITIES OF LIVELIHOOD STRATEGIES
The livelihood dynamics of Batin Sembilan in Muara Medak not only affect the various
challenges that they face, but also the potential opportunities that follow. As I said before
in my research question, this section becomes the last result of my research where I begin
to try to explore which kind of benefits are created and the extent to which they are useful
for this indigenous community. The discussion will focus on two main issues: I will discuss
assets related to both physical and human capital and how these two forms capital will
bring benefits as well as serve as investment in the future for this community. I am
concerned more with two concrete aspects that they already obtained, namely housing
and educational programs. Another issue is that due to various livelihood strategies they
already have proven that they still can exist until the present day as a dynamic actor in
response to hegemony.
6.1 Physical and Human Capital as Assets of Investment
This discussion has a strong connection with section 4 where I present all the impacts of
the chosen activities of livelihood strategies as well as the outcomes that the Batin
Sembilan obtained. The output produces benefits not only for consumption for survival
but also in the form of investments for the future. This whole idea is also supported by the
perspective below:
The concept of livelihoods is, however, a dynamic concept that recognises longterm strategic planning by households. Outcomes in a given period may not only be
used to maintain well-being (through consumption) in a given period but may be
invested in assets for future well-being. In certain circumstances, outcomes are
directly linked to a household asset rather than obtained from a particular activity.
Outcomes, therefore, are the result of a particular activity, a set of activities or
direct use of assets. (Winters, 2001)
Based on the explanation in section 4, the most prominent and visible outcomes come in
the form of physical capital, such as proper housing and land tenure, and the human
capital through the educational program for indigenous children. Interestingly, I also
explain how actually the education aspect is influenced by the social capital generated
through inter-marriages with non-indigenous community members. Thus, I investigate
how the livelihood strategies are developed as they use particularly the social capital
correlated to the results of both physical and human capital.
Housing from resettlement
Talking about understandings of housing among indigenous people, especially the Batin
Sembilan, is not such a simple matter. Historically, they have a really different
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understanding of housing from non-indigenous perspectives as they used to live in the
middle of the forest from the time they were born. They used to sleep having just trees or
branches as a roof, althoughthis later changed since they encountered tarpaulin, often
called terpal, to use as a cover for their house. I still feel how to stay in this kind of house
when they constructed the house for me to stay in and live in their forest as a CDO or
facilitator (Figure 10). This type of house even no longer exists since they know how to
build wooden houses (Figure 11) coupled with their skills as a logger to cut the trees and
how to make the trees into ready-made wood or planks.
Figure 10. Researcher’s house as CDO covered
by ‘terpal’ in Batin Sembilan

Figure 11. Wooden House in Batin Sembilan

The shifting perspective of Batin Sembilan keeps happening since they also compare their
house with other good and beautiful houses in the village nearby. Undoubtedly, they have
a big desire to have a similar or at least proper house to stay in the forest. I remember
several instances where the wood of their houses broke at night and almost injured the
owner. Thus, they really wish they can have a more proper house to stay more secure than
before. Finally, their condition now already changed in 2018 when they received the
developmental program from CSR Pertamina Hulu Energi who provided them with 16
resettlement houses for 16 households that were registered as Batin Sembilan or Anak
Dalam Tribe (SAD) in Muara Medak. The social capital that the Batin Sembilan have to
build through relationships with the institution of CSR Pertamina creates a benefit in that
they can now enjoy a proper house. The CSR program even helped them to change the
status of the land or the forest in which they live. Their forest was allocated the status of
HTI (Hutan Tanaman Industri) or industrial plantation forest, but has now been changed
to social forestry, allowing SAD to stay and build their houses. Thus, by getting housing
and land tenure they now have a more secure life and do not worry about being driven
out of their forest and can use their physical capital as a form of asset investment.
Educational Aspects
Another concrete benefit that Batin Sembilan have received is the development of human
capital through educational programs. Before presenting too far about this issue, I would
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like to emphasise the basic understanding first that the Batin Sembilan in Muara Medak
are divided in two areas where 19 households still maintain livelihoods inside the
forest (Semi-sedentary) and another 23 households (Table 1) already live outside the
forest (sedentary), side by side with the non-indigenous community in Mingkung Village.
Obviously, those who decide to leave the forest have a more modern life than those who
are still inside. Although, in this report I focus more on the Batin Sembilan who live inside
the forest, I cannot deny that both of them are still connected in the context of how they
build social relationships as a form of social capital. Those who live outside the forest
gradually know the educational aspect as most of their children already have formal
education. The first person who decided to leave the forest told me that historically he
became a laborer from a friend in the village and he also got interested to stay in the village
with the help from the villagers. Interestingly, another thing that also makes some people
leave the forest is marriage. Marriage has a strong influence in affecting the changing
perspective towards financial management as well as educational aspects. I had an
interesting conversation with an indigenous woman who also has an indigenous husband
who was also influenced by her sister-in-law who is non-indigenous.
Ropik’s wife : I decided to leave the forest and buy a house in Mingkung Village
some years ago. I did not have enough money to buy a house at first but my sisterin-law who is non-indigenous always taught me how to save the money until I can
afford to buy the house. Not only that, she always told me that it is important that
my children have a formal education like her children. Then, I am struggling no
matter what until finally now all my children have formal education. I have a big
hope for my children to have a better future than mine.
Table 1. The Total Population with Characteristics in Kubu Batin Sembilan of Both
Sedentary and Semi-sedentrary Community
Criteria
The Total Populations
The Total of Children
The Total of Adult
Mixed Marriage
Unmixed Marriage
Educated Adult
Uneducated Adult
Educated Children
Uneducated Children
More than 5 years become sedentary
Less than 5 years become sedentary

Semi-Sedentary
Community
51.1 %
51,3 %
48,7 %
10,5 %
89,5 %
22,2 %
77,8 %
31,5 %
68,5 %
-

Sedentary
Community
48,9 %
38 %
62 %
13 %
87 %
13,6 %
86,4 %
40,7 %
59,3 %
91,4 %
8,6 %

The Total Population of Batin Sembilan : 42 Householder with 145 Persons
The Total Populations of Semi-Sedentary : 19 Householder with 74 Persons
The Total Populations of Sedentary : 23 Householder with 71 Persons
Source: this information based on the data that I gather during the fieldwork
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The social capital in the form of social networks built by Batin Sembilan with outsiders,
both through jobs or mixed marriages, provides an opportunity for transfer of human
capital. In the table above, I display percentages of both the sedentary and semisedentary community of the Batin Sembilan in Muara Medak based on the total
population and how many of them already got formal education or not. If you look at
the table, it is almost the same percentage between educated children of semisedentary and sedentary communities. This happened because of the educational
program run by the CSR Pertamina for semi-sedentary children which I will later
elaborate on more.
Figure 12. Educational program from CSR Pertamina in collaboration with NGO SEAD Jambi

The education program run by CSR Pertamina is an example of a benefit received by the
indigenous community in the educational domain. As I said before in section 4, CSR
Pertamina has a “floating school” as an educational centre for indigenous children to
facilitate them to study. After the children can read and write, the school curricula allows
them to follow common subjects such as maths, humanities and science, similar to those
followed in formal education. The CSR program also collaborates with an educational NGO
called SEAD Jambi to help the children to obtain their basic right to education as
Indonesian citizens by following the PAKET A program from the state or a program
allowing them to achieve similar certificates to those available through formal education
at elementary school level (Figure 12). The program is still running and all the children
who got the certificate now pursue their further education in the junior high school level.
In short, all the educational programs were created as the result of the social capital that
the Batin Sembilan have in connection to other institutions or organisations. The
educational benefit not only makes these children able to compete with other children
outside but this also becomes a source of pride for the indigenous parents as they have
long seen themselves as subordinates to the other villagers.
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6.2 Adaptive Community Against Extinction
The developmental aspects as well as the globalisation all over the world clearly have a
strong influence on the changing life of all indigenous people including the Batin Sembilan
in Muara Medak. The development programs from the Indonesian government such as the
transmigration program and the expansion of palm oil plantations undoubtedly threaten
the Batin Sembilan way of life as they lose not only their source of food but also their
cultural identity. The Batin Sembilan have already suffered for years and fought with the
changing conditions to survive. In fact, many domains also have been more concerned
about how to help many indigenous people who get impacted by modernization and
therefore we always portrayed them as victims of various developmental aspects. We
rarely see the process of struggle experienced by those indigenous people to keep adapting
and continue life in many ways as a dynamic actor. This idea is actually also discussed by
some perspectives below:
Ernest Burch (1994) believed that studies of hunter-gatherers should focus on social
changes and the practical problems faced by them, thereby contributing to the
discourse on contemporary social theory. Indeed, scholars rarely discuss the form of
adaptive strategy undertaken by a hunter-gatherer group in response to the
domination or hegemony imposed by outsiders, viewing the hunter-gatherers less as
victims, but as dynamic actors (Prasetijo, 2017: pg 4).
Following all of the explanation provided in this report, this is the last result that I want
to highlight: the response of the Batin Sembilan to external hegemony is varied. As said
before, this community is divided into two different groups of sedentary community and
semi-sedentary community. Here, I will focus on the community that still lives in the
middle of the forest and becomes a semi-sedentary community. We think that the
sedentary community who decide to leave the forest by living in the village are more
modernised and better than those who are still inside the forest. However, we probably
rarely think that those who are still in the forest are the community who succeeded to
stand and maintain their life although now they have become a semi-sedentary
community. They still maintain the life of hunting the natural resources in their remaining
forest while at the end of the day they come back again to the housing provided by the
CSR. A couple of household heads named Pak Jauhari and Cik Aya explained to me in depth
that they had moved to the village and had a house, but it only lasted for two months. They
gave up on living outside the forest as they could not survive in a different environment.
Their traditional habits are already planted strongly in them since they were born and
they decided to go back to the forest again even though they can afford to buy a house
outside it.
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Figure 13. Livelihood Phase of The Semi-sedentary Batin Sembilan In Muara Medak

The Batin Sembilan already experienced all the livelihood dynamics as well as their
livelihood strategies through either appropriate or inappropriate jobs such as thieves or
loggers. The changing conditions froce them to try to maintain their lives through
whatever means necessary that will allow them to continue to live in the forest. They keep
looking at all the opportunities as they find new ways of working while still staying in the
forest. Honestly, was surprised the last time I was doing an interview in 2020 and found
out that they now have a new kind of job to search for the kacang-kacangan wood, the last
remaining wood after forest fires in 2019. This is an interesting finding as they always
have new ways to have a source of income to survive. I had made a short figure (Figure
13) representing the changing livelihood dynamics brought about by shifting livelihood
strategies. This really proved that those who still live inside the forest succeed in
maintaining their identity as an indigenous community of the Batin Sembilan and indeed
now all people outside or even the local state still recognise them as Anak Dalam Tribe or
SAD. In short, this is what I mean based on the title of this discussion. The semi-sedentary
Batin Sembilan in Muara Medak already proved themselves to be adaptive people with all
their livelihood dynamics as a dynamic actor. They are not a victim of globalisation;
instead through the process of adapting their livelihood strategies (Figure 13) they have
disproved the prediction of the extinction of indigenous people.
6.3 The Conclusions
This section reflects my last research question on the opportunity of livelihood strategies that
the Batin Sembilan will access due to their transition from hunter gatherer to semi-sedentary
society. This section truly wants to explore more the various opportunities as a result of
livelihood dynamics in the Batin Sembilan in Muara Medak together with all the changing
processes of their livelihood strategies. Basically, this section has a strong relation with section
41

4 where I present the impacts particularly the outcomes of the livelihood dynamics that occurred
in Batin Sembilan. In this section, I elaborate more on how the outcome has some intrinsic value
in the form of the benefits which have been obtained. In general, there are two issues that I
highlighted. The first idea is about the assets of physical and human capital which can be used
as investments in the future for this indigenous community. The concrete outcomes of housing
and land tenure were obtained through building networks through the social capital. They
created a good relationship and collaboration with other domains until finally producing a result
in the form of physical capital which they can use for investment in the long run. They also use
their social capital to have an opportunity for developing human capital through educational
programs as their children finally can have formal education. The elements that fall under the
outcome and investment categories of Winters’ (2001) livelihood framework represent potential
opportunities and benefits for the community.
The achievement of these benefits has proved that this community can adapt and still survive
not as a victim of globalisation but as a dynamic actor. This theoretical perspective from
Prasetijo (2017) works well in this case where he mentions that “scholars rarely discuss the
form of adaptive strategy undertaken by a hunter-gatherer group in response to the
domination or hegemony imposed by outsiders, viewing the hunter-gatherers less as victims,
but as dynamic actors”. The decision of semi-sedentary people of the Batin Sembilan to still
maintain their traditional habit of living in the forest is a central reason that they can still
maintain their identity. The fact that people from outside as well as the local state refer to them
as Anak Dalam Tribe or SAD until now is one proof of the existence of this community and
this clearly can counter the prediction of their extinction. In short, although in their process of
livelihood transition they have faced various obstacles, there can be no doubt that the process
has also provided opportunities.
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SECTION 7
DISCUSSIONS
This section contains the further discussion of the results that I already explained in
section four, five and six. I will outline two main ideas here to understand the empirical
relevance, the interpretations as well as their implications. The first aspect is the
interpretations & empirical relevance. The interpretations will look deeply at what
the result of the data means. The meaning of the data will be interpreted
comprehensively by identifying correlations, patterns and relationships between the
data. The empirical relevance is reflected upon by focusing on bringing back the main
research question and connecting the data with the theoretical framework in a more
analytical manner. This also will prove that the theory I already use is empirically
relevant and there is no reason to reject it. The second is the implications that show why
the result of the data matters in this research. The implications would also compare the
results with previous research and what new insights emerge that can contribute to
theory or practice. In this section I decide to discuss these facets separately by using
three propositions of the result that I already presented based on the data in section four,
five and six. These prepositions are accordingly intended to serve as the key arguments
that I propose in this research.
Proposition #1 The impacts of the transition from nomadic hunting and gathering to semisedentary communities on the livelihood dynamics of Batin Sembilan resulted in various
livelihood strategies such as migration and livelihood diversification (loggers,
bartering/selling fish, commercializing forest honey, etc) which involved their assets of
social, human, physical, cultural and natural capital.
Interpretations & Empirical Relevance
This data result is my proposed way of looking at the livelihood dynamics that happened
in Batin Sembilan who switched their ways of life from nomadic to semi-sedentary
communities. Undoubtedly, if we talk about livelihoods it cannot be separated from
livelihood strategies. Thus, the dynamics that I mention here are aimed to understand
how it finally influenced the changing of their livelihood strategies. By understanding
those aspects, we will be able to see the extent to which dynamics present in their
indigenous lifestyles played out in their transition from nomadic hunter-gatherers to
semi-sedentary forest dwellers, which reflects the purpose of my central research
question. Therefore, I proposed the theory from Winters (2001) to support my data
result comprehensively by using his framework called “dynamics household livelihood
strategy framework”. Reflecting on this theoretical framework, I cannot mention that my
result contradicts or challenges the theory because this theory only presents the formula
that we can use to determine the livelihood strategies which really support my result to
be more structured. I would say that this theory is overall helpful to understand how to
present the livelihood dynamics that occured in Batin Sembilan by following its formula
in Figure 1 to have my data result in Figure 3. I can finally know what kinds of livelihood
strategies appear due to their livelihood dynamics which are migration and livelihood
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diversification into activities such as logging, bartering/selling fish, and commercializing
honey. Interestingly, I can also better understand how different types of capital
influenced their livelihood strategies and the dynamics that existed within the transition
process, be they positive or negative. Likewise, I was also able to determine physical
capital as they got housing for resettlement and land titles as well as human capital
through an educational program, and observe how these may influence potential future
investments. Lastly, I would like to mention that I also successfully identified the original
name of this community as Batin Sembilan by knowing their origin and natural context.
Beside the theory from Winters (2001) I also use other theories from Dongen (1910)
and Steinebach (2013) to determine the original characteristics of Batin Sembilan in
Jambi. This is a really important result as the common misunderstanding often appears
to make a distinction between the indigenous people of Orang Rimba and Batin
Sembilan. This issue is also caused by the government who generalizes them as one
community called “Anak Dalam Tribe” or SAD. I have made four characteristics based on
the theory as well as the facts in the field which prove they are part of the Batin Sembilan
community.
Implications
The data builds on existing evidence of the presence of livelihood dynamics occurring in
Batin Sembilan and more importantly it allows us to identify in detail what kind of
dynamic processes have occured. Thus, this preposition #1 is necessary to understand
as most of previous research only focuses on the original or the historical image of Batin
Sembilan and even though they were talking about the livelihood aspects it only touches
on general aspects such as what kind of livelihood strategies the hunter-gatherer had
and how it works. The most striking result from my data result is that it contributes to a
clearer understanding of the changes in livelihood strategies from the past until the
current day throughout the transition they have undergone from nomadic to semisedentary life. The data provides a new insight into the relationship among the four main
aspects of livelihood dynamics based on Winters’ (2001) framework of context, assets,
activities and outcomes such as how the natural and human forces directly influenced
the three other different aspects of capital, livelihood activities of migration & livelihood
diversification and the outcome of income, security and food. In addition, another new
insight is that the data also allowed us to understand how the outcome finally can work
for consumption, as they will survive not only in the short term but also in the long run
as the investment can also be implemented. Overall, these results prove that there is a
livelihood dynamic occurring with all the specific data of assets and livelihood activities
and no matter the dynamics occurring the final outcome involves new investment for
them to survive in the future, such as the resettlement housing, land tenure and
educational program. These outcomes, which can be seen as investments in their own
futures, could be of great benefit in the long-run within the context of the lifestyle shift
away from nomadic hunting-gathering towards semi-sedentary or even sedentary living.
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Proposition #2 The challenges in livelihood strategy that the Batin Sembilan face due to
their transition from nomadic hunting-gathering to semi-sedentary community are
financial problems, tacit resistance, less leisure time replaced by hard physical labour,
social division, decreasing health quality & access to food preferences, lost traditional skills
and illegal poaching.
Interpretations & Empirical Relevance
This preposition is generated with a purpose to look deeply at what kinds of drawbacks
appear due to the transition that happened in Batin Sembilan and particularly
understanding how far they are struggling to switch their livelihood strategies in line
with the shift in lifestyle from nomadic hunter-gatherers to semi-sedentary community.
The data results have highlighted several distinct negative aspects resulting from this
transition that present major obstacles in their struggle to adapt their livelihood
strategies. To produce those challenges, I use the perspective theories from Marshall
Sahlins (1988) from his strong article called “The Original Affluent Society” where he
discusses the prosperity of hunter-gatherers, together with their belief of no possession
of wealth, as well as the abundance of natural resources they have. This perspective
helps me a lot to challenge the current situation of Batin Sembilan who started to have a
desire for wealth and the “have no possession” ideology has already currently changed
to the will to “have possession” of many kinds of goods due to their lifestyle transition
and possession of resettlement houses. This result allows me to explore the real issue of
their financial management due to knowing “money”. Thus, I can elaborate how it can be
related to their struggling towards livelihood strategies such as being stuck in the vicious
cycle of loggers’ financial systems and misusing the money obtained through successful
land claims. Furthermore, I also identify other negative aspects based on the theoretical
framework from Prasetijo (2017) and Scott (1985) on “tacit resistance” of indigenous
people and this perspective has been proven to be applicable in Batin Sembilan. This
theory supports and helps me to identify how this community engages in theft as a
survival mechanism. Interestingly, this theory also allows us to observe that it also
becomes one way to fight back against the natural destruction brought about by
development and modernization. Likewise, this also points us to relate with their
struggling livelihood strategies by using the theoretical perspectives from Jared
Diamond (1987) to detail the drawbacks of their transition. His theory succeeds in
identifying some negative impacts on livelihood strategies, in terms of leisure time due
to hard physical labour, social division, health and food preferences and loss of
traditional skills. The theories of both Scott (1985) and Marshall Sahlins (1988) are still
useful in in highlighting the challenges faced by indigenous peoples, and I use these to
complement the data I have gathered.
Implications
Preposition #2 builds on existing evidence of the negative aspects or challenges that
have occurred in Batin Sembilan as a result of the livelihood dynamics according to
preposition #1. While previous research has focused on the many benefits of hunter45

gatherer societies in the past, these results demonstrate the challenges of those people
living in the current day, specifically in relation to the transition context of Batin
Sembilan in the livelihood strategies process. The data provides some insights into the
drawbacks that should be acknowledged regarding the transitional life in Batin Sembilan
because it also relates to the choice of their livelihood strategies that can influence the
sustainability of life in the long run. For instance, the financial problems due to knowing
money and the emergence of a sense of possession and wealth is important data showing
how they are now in a disadvantageous position through the vicious cycle of debt
imposed by the logger boss and their use of land titles to generate financial income for
short-term survival rather than to establish productive activities such as agriculture.
Likewise, the data results also contribute to a clearer understanding of reductions in
their quality of life, regarding issues such as leisure time loss due to hard physical labour,
social division, health and food preferences and more. From this, we are able to see that
the transition from nomadic to semi-sedentary lifestyles has created a trade-off between
quality of life and quantity of money. These results are really important to be understood
comprehensively, as they willface the negative aspects which will backfire on them if
allowed to happen continuously. Thus, for the government or other domains, this should
be taken into account when considering how to create appropriate programs or
measures to help them.
Proposition #3 The livelihood strategy opportunities for the Batin Sembilan brought about
by the switch from nomadic to semi-sedentary living are: having physical (housing and
land) and human capital (educational program) as well as the fact that they have proven
that they are able to survive as an adaptive community against extinction.
Interpretations & Empirical Relevance
This data result presents an alternative way of looking at not only the drawbacks but
also the benefits resulting from the livelihood transition that has occurred in Batin
Sembilan. It is important to recognise that this transition can also have some positive
impacts, particularly in supporting development of new livelihood strategies. Thus, this
is what I mean by their livelihood dynamic, they are dynamic actors navigating both the
challenges and opportunities associated with their livelihood strategies. Overall, I only
point out two main aspects that stand out as the benefits of their transition. The first
aspect relates strongly with preposition #1 where I use the theoretical framework from
Winters (2001), specifically the last step of his formula in the livelihood dynamic
framework of “outcome”. This theoretical perspective once more has succeeded in
elaborating how this community is able to invest through their physical and human
capital. Looking back to the data in figure 3 produced in preposition #1, Winter’s (2001)
theory allows access to the capital assets linked directly to the outcome of the
investment. At this point, physical capital in the form of housing for resettlement and
human capital through educational programs are two things that stand out as their
investments in the future. These investments will undoubtedly create positive impacts
in the long run, and definitely for their ability to adapt to their new ways of life as well
as the creation of livelihood strategies as a semi-sedentary community. The second
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benefit represents a zoomed out perspective that can be seen as a general positive
aspect; they stand as an adaptive community against the threat of extinction. This
thought was inspired by many common perspectives in society that say that they will
not survive in the long run due to development and modernization. Therefore, the
theoretical framework from Prasetijo (2017) also has proven valid for the conditions
that occurred in Batin Sembilan. His strong theoretical perspectives said that the
indigenous hunter-gatherers should not be viewed as “victims” instead as “dynamic
actors” that can successfully survive as an adaptive community against the threat of their
extinction. This theory also led me to specifically analyze the transition context of Batin
Sembilan and their survival over time (Figure 13). This community has been proven to
always find new ways to survive and develop new livelihood strategies and this is what
Prasetijo (2017) means by dynamic actors who always adapt to new kinds of
circumstances.
Implications
As we already discussed many negative aspects of livelihood dynamics in the transition
of Batin Sembilan, the data result in preposition #3 provides a new insight: behind all the
challenges they face they are actually also experiencing some positive aspects. Likewise,
while many previous researches only focused only on the drawbacks of livelihood
strategies that the hunter-gatherers were forced into and portrayed them as the victims
of development or modernization, these results demonstrate that they also change as
dynamic actors together with their livelihood dynamics as adaptive people. These
results build on existing evidence of the presence of both physical and human capital in
Batin Sembilan as already mentioned in the results of preposition #1. This is a valuable
finding as it demonstrates that this community has been able to achieve these specific
forms of capital that they were unable to before as nomadic people. Undoubtedly, their
life was more prosperous in the past with the nomadic way, but whether they want to or
not, they are now facing many of the challenges of development which change their
forest as well as their livelihoods. Thus, this data contributes to a clearer understanding
that the assets of investment of Batin Sembilan stand as an important aspect for them to
survive in the long run. In addition, another important aspect also proves that these
hunter-gatherer people are a successful community in adapting to every change in their
transition process as well as their dynamic livelihood, as presented in Figure 13. This
challenges many perspectives and predictions of their extinction due to development.
This community always succeeds in finding new livelihood strategies for survival over
time in response to the dynamics brought about by development and modernization, as
well as the challenges already mentioned in preposition #2.
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SECTION 8
CONCLUSION
8.1 Final Conclusions
This research has talked about and discussed the livelihood dynamics in Kubu Batin
Sembilan in Muara Medak, Sumatra, Indonesia, due to the transition from nomadic
hunting-gathering to a semi-sedentary lifestyle. This issue underpinned the
development and investigation of my three research questions that I already state in my
introduction section. Firstly, the impact of the livelihood dynamics that influence
livelihood strategies is presented comprehensively in the result section by using the
theoretical framework of the livelihood dynamics framework from Winter (2001). The
result not only presents the impacts descriptively but also analytically by analyzing the
relationship between the four main aspects of the framework: context, assets, activities
and the outcomes. The results also show the emergence of investment aspects as the
result of capital asset outcomes. Another interesting finding relates to the diversification
of livelihood activities that occurred as a survival mechanism in response to the
destruction of their natural resources.
Secondly, the investigation of livelihood challenges faced by Kubu Batin Sembilan due to
their lifestyle transition has highlighted some interesting negative impacts. One aspect
of the emergence of a sense of possession contradicts the theory from Marshall Sahlins
(1998) who mentioned that the life of the original hunter gatherer involved no
possession of wealth. My results in this research prove that those conditions are no
longer applied to hunter-gatherers who have already made their transition to semisedentary life. This issue also brings another problem of knowing money, as they
struggle with financial management. As hunter-gatherers, they are used to gathering
food or other natural resources in their forest and consuming it within a short time.
Unfortunately, this tendency also applied when they got money and no matter how much
money they got in a day they are used to spending it on the same day. Likewise, this issue
also brings other negative aspects followed by the vicious cycle of the logger's financial
system run by the logger boss and misuse of money gained by selling their land tenure
titles. Another insightful finding was the practice of theft as a livelihood strategy; a high
risk job taken on in an attempt to survive in the context of the destruction of their natural
resources. On the other hand, this became one positive aspect which was also discussed
in the last result, as their choice of engaging in theft represented action to fight back or
“tacit resistance” against the natural destruction brought by development (Prasetijo,
2017).
Lastly, the investigation of the livelihood strategy opportunities in Kubu Batin Sembilan
due to their transition from nomadic to semi-sedentary life also presents some
interesting insights. This also relates to the analytical result of the first research question
on investment. A major benefit enjoyed by this community is the investment in physical
and human capital in the form of housing for resettlement, land tenure and the
educational program. This is necessary for them to adapt into their new period of life as
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a semi-sedentary community. In the past they lived as nomadic people who moved from
one forest to another, which was often claimed by the government as HTI forest or
industrial timber estate. Obviously, the resettlement and land tenure become a
guarantee for their lives so as not to be evicted. The educational program which
improves their literacy is also one big movement as they can no longer be deceived by
irresponsible parties who exploit them because they cannot read and write. Those
benefits clearly become tools to adapt to the new circumstances of life. Another
interesting opportunity is that they have proven to us that they successfully live as an
adaptive community of dynamic actors, not only as victims of development as they are
often portrayed. This also serves to defy the prediction of many that they would become
extinct.
8.2 Limitations and Recommendations
The results of this research have already answered all three sub-questions that were
designed to feed into the main outcome of this research. However, there are some
limitations that I should admit which also will influence the result of my research. The
methodological choice of retrospective ethnography relies on my memory to present the
information that supports my results. Even though I also did the online interviews to
obtain more updated information, my own memory is not necessarily always reliable,
and thus the findings must be approached with caution. Likewise, the data from the
online fieldwork by doing some interviews cannot compare to offline fieldwork where I
can get the real information by myself and see the real condition by myself. Some
information that I got from online fieldwork also comes from second hand researchers
that I employed to gather some data. This probably provides less objective data than if I
had been able to do it myself. Thus, the data should be interpreted with caution and
thoroughness.
The findings of this research should be taken into account by policy makers when
designing appropriate programs to help the indigenous people of Kubu Batin Sembilan
or other communities with similar characteristics by paying attention to the challenges
of livelihood strategies. Many sustainability programs encounter problems in raising
incomes through the types of livelihood strategies that are effective for them. The policy
makers rarely find out what exactly the main root of their problem is. This community is
undoubtedly facing financial management problems due to knowing money as well as
being stuck in debt cycles created by labour in the informal logging industry. Thus,
whatever the program, if the main issue is not solved first there are also no changes for
their improvement of economic aspects. Therefore, further research is needed to
investigate their financial problems in detail and to devise appropriate measures of
programs to help them build and manage their financial capital appropriately.
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